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問題のテキスト :VPVr10.3--5:yめ sarvaparikalpanamabhase 'py anavasthita1). / 






これに対するパッダティは、次のように言う。Paddhati10.20: liilgam antare明 svayam









tarkaと agamaの関係と、 tarkaと anumanaの関係と、 agamaと anumanaの関係






(l) to suppose， gue~s ， bel}eve， in~r; 
(2) to reason， speculate ab out ， reflect.合計vatatsaukaraql rupaql talおryamasa
citradha r彼のブタのような姿を見て、その人は (orわたしは)様々な思いをめぐ
らしました。 J-Bhag. 3.13.20. 
(3) to consider or regard as (with thw acc.) 
( 4)to think of. 
名詞tarka
(l) supposition gues~; 
(2) reasoning， speculation， abstract reasoning;同地 punar釧lInnavadharite 













0011600251/ sa hi tam tarkayam asa rupato nrpatih sriyam / 
0011600253/ punah samtarkayam asa raver bhr符tamiva prabham / / 
0011600283/ rupam na sadrsam tasyas tarkayam asa kimcana / / 
0011600311/ ev-am sa tarkayam asa rupa dravi1).a sampada / 
0011620071/均utpipasa parisrantam 臼rkayamasa tam nwam / 
0030540121/ sa cintayanti buddhya atha tarkayam asa bhamini / 
0030600353/ durdhar~ãm tarkayam asa diptam agni sikham iva / 
0030650083/臼rkayamasa bhaimi iti kara1).air upapadayan / 
0020120263/ paQQavas tarkayam asa karmabhir deva sammitaih / 
Ramayana 
5 8 49cd/臼I北ayamasa sita iti rupa yauvana sampada / 
5 13 25cd/臼rkayamasa sita iti kara平airupapadibhih / 
5 13 38cdl臼rkayamasa sita iti kara早airupapadayan /1 
1.1.3参照例 Sabarabha$ya
kuta与punarasminn avadharite agamarthe tarkanimittasyãpek~asyãvakãsal:t; idani:ql 
































他律性の系列 :agama / anumana。




仏教認識論における、 pratyak~a と anumãna の二分法は、もともとの pratyak切と
tarkaの対立を受け継ぐものであって、それほど独創的なものではない。
lユ6仮説6





pramaI).a. prameya.~aIJ1s~y~. ~ray?jan~.~号tãnta.siddh号ntãvayava.tal孟Cl.nifI).aya.vada. 
jalpa.vita942.hetvabhasa.chala-jati.nigrahasthgnarlam tattvqlnanan niMreyasadhigamaり.
1.3.1.1 NBh 4.15 
tarko na pramaQ.asarp.grhito， na _1?ra~~Q.ãn!aram， pr~mãQ.~n~m an~grãhakas 
tattvaj筋nayakalpate / tasya udIiharaQ.am， kIm idarp. janma kftakena hetuna nirvartyate， 
ahosvid ak巾 kenathakasmikamiti ? evam avijnatatattve 'rthe karaI).opapattya uhaちゃNS
1.1幼)pravartate - yadi krtakena hetu凶 nirv3:rtyate， • h~tücche~ãd ul?~panno ~y空中
j anmoccIleda1:;l /…/ etasmirp.s tarkavi~aye karmanimittarp.. Ja_ru:tet1 • 'pr3:~~坦
pravartamanaIlI tarke.pahugrhyante / tat刊jnanavi号ayasyaCa vibflagptattvqlmmya 
hlpate taIね iti/ so 'yam itthambhutas tarkalJ prama早asahitovade sadhanaya upalambhaya 
cadhasya bhavatIty evamartham P1thag uCYMe prameyantarbhato'P16/ 











1.3.1.2 NV 18.1 
tarko na prama早asal1grhitona pramal).antaram (=NBh)， aparicchedakatvat / 
pram勾arp.paricchedakam， na tarkaiJ / tasman na pramal).am / na pram匂antaramapy 
ata eva / pramã平avi~ayavibhãgãt (=NBh tattvajñãnavi~ayasya vibhagat) tu pram匂anam
anugrahakaりやNBh)，yaりpramal).anarp.vi抑yastarp. vibhajate / ka}:l punar vibhagaり?
yukta戸lktavicara}:l，idarp. yuktam idam a戸lktamiti / yat tatra戸Iktal1bhavati tad anujanati， 
na tv avadharayati / anavadharal).an na pramal).arp. bhavati / 
「認容しJても「確定しなしリからタルカはプラマーナで、はない。
1.3.1.3 NVTT 61.18 
bhã~yam anubhã~ya hetum ahaparicchedakatvat (=NV) aniscayakatvat /…/ idarp. 
yuktam idam a戸水tamiti (=NV) / itikare平ayuktãyuktavi~ayarp. tarkaj五narp.paramrsati 
/ tad anena tarka砂匁svaruparp.darsitam / tasya vyaparam aha -yat tatra yuktarp bhavati 
(=NV)， sarp.bhavati tad anujanati na tv avadharayati tarkaiJ / etad uktarp bhavati， pram匂arp.
tattvavadharal).aya pravrttarp. karal).ataya itikartavyatam apek~ate / tarkas ca 
pramal).avi号ayayuktayuktavicaratmaprama阜arp.yukte tattve pravartamanam anujanan 
pramal).am anugrhQ.ati / tadanugrhitarp. pramal).arp. tattvanimayaya paryaptam / na ca 
pramãl).avi~aye cet tarkaiJ pravartate krtam asya pramal).anujnaya， nanv ayam eva 


















1.3.1.4 NVTT 62.5 
asti hi prasango， na prasailgo het時(← criticismto Dharmakirti ?)/ tatha hi 
pratyak~:;am eva tavad bhutale pravartamanarp. tadvise号a1).ataya ghatabhave 'pi 
pravartamanarp. yady atrãbhavi~yad ghato bhutalam ivãdrak~yat， tena saha 
tulyadarsanayogyatvat / na ca drsyate / tasman nastiti tarke.Qahujnayamanarp. 














1.3.1.5 NVTT 62.9 
evarp. svargakamo y司jetaiti位bdo'pi pravartamanaちpara事laptasyabhagavata 
isvarasya niyogo nasvargaphalayarp. yagabhavanayam avakalpata iti samanapadenopatto 
'pi duりkhatayadhatvarthaりsadhyaiti na yuktam / bhinnapadopatto 'pi puru号avise与a1).am
api svarga eva bhavanaphalarp.戸北taiti tarke.Qahujnayamana1). pravartate / na ca yady 
abhavi~yad ghata iti va yady abhavi~yad dhatvarthめsadhyaiti va kriyatipattir asti， yad 
asrayani号taprasangenayuktatvamitaratha tu戸lktatvam，tat tarke.Qa nisciyate / tasman na 
prama1).am / niscayaya tu prav:rtarp. prama1).arp. tadvi~ayavivecanenãnugrhJ)an 
itikartavyatatvenopayujyate / 
同様に f天国に生まれたいと思うなら供犠をしなければならなしリ (= rファミ
コンが欲しかったら勉強しなさいJ0 wol1enと sol1en。欲求と義務。意志と命令。
























1.3.1.6 NVTT 62.15 
yathoktam… mimaIpsasarpjnakas tarka/.1 sarvavedasamudbhavaり/so 'to vedo 
rumapraptaka坑hadilava早atmavat / / pujitavicaravacano hi mima111sasabdめ/
ayuktaprati~edhena yuktabhyanujnana111 tarka/.1 / pramal)etikartavyatatvena ca pramal)ad 
vedad bheda ukt功/so 'to veda iti angangino1). abhedaviva均aya/ itikartavyatatvaIp casya 
sãk~ãd darsitam / dharme pramiyama平ehi vedena karal)atmana / itikartavyatabhagaIp 
mimaIpsa puray碍yatitisarvam avadatam / 







rumak与iptaka斜hanyayaち Theillustration of wood thrown into the salt皿lake[or mine] ， 
Ruma. を Apte(70)は挙げている o そして次のように言う Rumais 
“visi~talava頃kara'， [medinikosa] and situated near A jmere. 'ここのrumaの輸については、





1.3.1.7 NVTTP 142.10 
tad evam abhavavi号aye pratyak~e 'pi tarka1J1 darsayata 
anupalabdhi1ingakanumanasya sadhyo 'bhava iti saugatamatam apastam / anupalabdher 
api ni~edharUpatayã anumanantarasadhyatayam anavasthanat， asiddhayas cagamakatvat， 
pratyak明tastatsiddhau tv anumananavakasat， vyavaharasyapi vikalpanugatavyaparat， 
pratyak~ata eva siddhatvat / anyatha vidhivyavaharartham apy upalabdhilingakam 
anumanam astheyam / eva111 ca punar apy anavasthaiva / na hi lingam apy 
avyavahriyamal)am evanumiti111 bhavayet / tasmad vidhivyavaharavan ni~edhavyavahãro 
'pi pratyak号asiddhaeva / vipratipanna111 prati tu parïk~akais tarka/.1 sahayatvenopaneya 
iti ramal)iyam / 




1.3.l.8 NVTTP 142.16 
agamasahayarp. tarkam aha - evarp. svargeti(=NVTT) / yajetety atra 
samanapadopatatvad bhavyatvac ca dhatvarthめ sadhyo bhavatu， bhavatu va 
puru号arthatvatsvarga iti sarp.saye tarkasyavatara1). / yadi sadhyo dhatvarthaちsyat，
tadopade~tur aptatvarp. vidhes ce~topãyatvarp. va匂rasyatadabhidhayakatvarp. prek~ãvatãrp. 
ca pravrttir na syat / asti caitat sarvarp. pramaI}.ataちsiddhamity arthaり/anujnayamanarp. 
prama早amaha - samanapadeti(=NVTT) / na hi yagabhavanayめ svargaphalatve
dhatvarthasyatatphalatve samanapadopattatvabhavyatvayol). kascid virodh幼/tasmat 
tadvirodhena svargaphalatvarp.抑止tam/ dhatvarthasya ca sadhyatvarp. viruddhataya 
a戸lktamity arthaり//
1.3.l.9 NVTTP 142.24 
nanu pramal).anugrahaya yuktatvayuktatve vivecayati tarko na tu niscinotiti kuto 
vise~ãd ity ataha - na ceti (=NVTT) / kriyatipattir iti (=NVTT)， kriyatipatti与
pratyayopasthapite ghatasattvadhatvarthasadhyatve eva kriyatipattisabdena vivak~ite， na 
hy evarp.bhiitapratyayyavi号ayoghato va sadhyataya dhatvartho vasfity artha1). / kim ato 
yady evam ity ataha -yadasrayeti (=NVTT) / yasminn asraye tulyopalambhayogyatvena 
duちkhatvena va ani坑aprasarp.jakena hetuna upapannas tarko 
yuktãyuktavi~ayaniscayasãdhanarp. bhavi~yati sa eva nastity artha与/ tad anena 
pras吋yamanasyasrayasiddhisadhanasiddhidarsite， piirvarp. tu svariipasiddhir darsita / 
tasmad aropatvan na svavi号ayeprama早arp.svavi号ayavyapyaviparyayeniyamakabhavac ca 
/ niyatasarp.baddhasvavi号ayeviparyayãpek~itve tu paratantryat na prama♀am ity arth幼
/ tarhi kvasyopayoga ity ataaha -niscayaya tv iti (=NVTηυ 
1.3.2 NS 1.l.40 
avijnata.tattve arthe kara平a.upapattitas tattva.jnanartham iihas tarka1;. 
fo今味Jとは、その真理がまだ知られていない対象について、真理を認識するため
に、理由の可能性という観点から熟考することである。(服部訳)
1.3.2.1 NBh 581.16 
katharp. pun訂 ayarp.tattvajnanartho na tattvajnanam eveti? anavadharal).at / 
anujanaty ayam ekatararp. dharmarp. kara平opapattya，na tv avadharayati na vyavasyati 
na niscinoti evam evedam iti / katharp. tattvajnanartha iti ? 
tattvajnanavi加yabhyanujnalak号a頃d iihad bhavitat prasannad anantararp. 
prama平asamarthyattattva j五anamutpadyata ity evarp. tattv司jnanarthaiti / so 'yarp. tarka1). 
pramal).ani pratisandadhan幼 pram勾abhyanuj五natpramal).asahito vade 'padi~ta iti /対
象認識を確定する(rこれはこれこれj というように)ものではなし、から、タノレカ
は真知そのものではなくて、真知のためのものなのである。
1.3.2.2 NV 583.21 
百ha1).sarp.sayanir平ayabhyarp.na bhidyate iti kecit / ayarp. kilohめsarp.sayova syat 
nifl).ayo va ? yadi sarp.sayas tada tena srp.grhita iti prthak na pathitavya1). / atha nir平ay幼，
tada tena sarp.grhita iti / 
1.3.2.3 NV 583.24 
apare tu anumanarp. tarka ity ahu1). / hetus tarko nyayo 'nvïk~ã ity anumanam 
akhyayate iti / / 
12 
1.3.2.4 NV 583.26 
apare tv anumanam eva tarka1p. yuktyapek符rp.va町ayanti/ 
1.3.2.5 NV 584.1 
yat tavan nir♀ayasarp.ねyabhyarp. na uhaり bhidyate iti / tan na 
pratyayasvarupanavabodhat / avijnatatattve 'rthe bhavatiti samanyenak号iptobhavan / 
satyam avijnatatattve bhavatiti， na punal:t pratyayasvaruparp. vy司指yi bhavata / 
anavadharaQ.atmakal:t pratyayal:t sarp.sayal:t kirp. svid iti / avadhara苧五tmaka年pratyayaevam 
idam iti ni時ayaち/ayarp. tu sarp.sayat pracyutal:t kara平opapattisamarthyat/ na sarp.ねye
kara早opapattirasti / nirQ.ayarp. caprapto vise~ãdarsanãt / vi付与ada付加atnirQ.ayo bhavati 
/ na casmin vise~adarsanam asti / etenanumanarp. tarka ity etad api pratyuktarp. 
viお~ãdarsanãd iti / kirp. punar asya svarupam ? bhaved ity e~a pratyaya ity etad asya 
svarupam / 
r~でありうるだろう J (r ~であるにちがし、なしリ)というこのような観念が
これ(タルカ)の本質である。 J
1.3.2.6 NV 584.9 
yair apy anumanarp.刊ktyapek号arp.tarka ity ucyate， tair apy anumanat tarkabhedal:t 
svayam evokt幼/戸畑地 pram五平opapattil:t/ tam apek~yamãQ.o yめ pratyayaちsatarka 
iti kevalarp. sarp.j筋bhedamatram / atha na pramaQ.opapattir yuktil:t， anumanarp. 
戸lktyapek~am ity apek手五samarthyarp.vaktavyam / svavi与ayadhigamecanumanarp. kim 
ape勾ate? athetarapramãQ.ãpek~ã 戸lktir ity ucyate ? evam apy anugrahartho vaktavya与
/ katharp. pratyak~ãgamãbhyãm anumanam anugrhyate iti ? a!hanumanasya 
pratyak~ãgamaikavi号ayatvam ? tatrapi kal:t tarka1;. ? tri平yetani pramaQ.any ekavi号ayataya
pratisarp.hitaniti bhavet， avadharaQ.apratyayau bhinnanimittau vise号avattvat
pratyak~ãnumãnapratyayavat / / 
ユクティ(卯kti)とタノレカとアヌマーナの問題O ここで数えられているプラマーナ
は、三種類で、プラティアクシャとアーガマとアヌマーナであることに注意。
1.3.2.7 NV 584.16 
anumanarp. tarkaiJ. lilgali沼isarp.bandhasmrtyapek切tvatanumanavad iti / na 
tarkぉvarupanavabodhat/ naiva lilgali企gisarp.bandhasmrtyapek与astarka1;. / katham iti ? 
dvayasyanadhigatel:t / yatra khalu dvayam adhigamyate dharmi sadhnadharmas ca， 
tatranumanarp pravartate / yatra punar dharmimatradhigatil:t， na liilgadhigatir asti sa 
tarkavi号ay幼/ tasmat li企galiilgisarp.bandhasmrtyapek~atvam a戸ktam/ anumanarp. ca 
dharmigatadharmopalabdhya pravartate， na punas tarka1;. / tarkas tv 
anyagatadharmadarsanenapi pravartate， yatha bhavitavyam anena puru~eQ.a， yatha asmin 
dese asva vahyante iti asvavahanarp. na na puru~adharmaち/ so 'yam 
anyagatadharmopapattya stha平uvyavacchedamatramuha iti / so 'yarp. tarka1;. pram拘ani









2.1.1 NBh 182.7 ad NS 1.1.3 




2.1.1.1 NBh 291.10 
atha tatpurvakarp. trividham anumana1p pürvavacche~avatsãmãnyatod将tarp. ca 
//(NS 1.1.5)tatpfIrub-ity mcm litlgaliaginoh sambandhadarsamm/lihgadar8an. 
cabhisambadhyate/lihgalihgimbsambaddhayor darsamm lihgasmrtlr abhisambadhyate 






徴表の知覚とによって、知覚されていない対象が推理されるのである o J (服部訳)
1.1.1.2 NBh 292.8 
Sωa“dv向i匂号料問a勾ya仰rp. cωa p戸凶拭均ya向k均号a細m sωa刈da制S鈎ad“V吋i号抑問a勾ya仰rp. ciLゆn問 5必nam / kaSI紅叫I
t甘ra幻ika剖ly戸agra油ha釘加n掃耐a翫t-一- t r i k a l ayukta a Itha 3H Um bl em g rhy at e / b h aviw att y a I 1 1 1mqat， 




2.1.2 NV 292.18 
litlgaiiagisambandhadar6arlamadyam pratyak号am，lingadarsanarp. ca dvitïya~. / 
b1113hutsavato dviHYEt lihgadarsanat samSkarabhivyaktyanantarakalam smrtik 
smrtyanantararp.叫unarling伽鈎蜘1ayarp.伽maiti /ωi伽 1a向抑P附 az;z
parvabhyaI11pratyaK95bhyarn smrtya caI111grhyarna平arp.lingaparamarsarup 
bhavati / 
2.1.3 NV 293.15 




smrtyanugrhyamaI)o lingaparamarso 'bhi号tarthapratipadako bhavatiti / evarp. 
copanayasyarthavatta / yadi cayarp. smrtyanugrhito lingaparamarso 'numanalp bhavati， 
evarp. sati upanayo 'rthavan iti / evarp. ca sati vakyangatvam upanayasyoktarp. bhavati 
/ tasmad vyavasthitam etat tatpurvakam anumanam iti / 
ウッディヨータカラ r想起に補助されたリンガの反省がアヌマーナで、あるJ0 
2.1.4 anumanaの諸定義
2.1.4.1 NV 300.1 
apare tu bruvate nantanyakarthadarsanarp. tadvido 'numanam iti / asyartha1).， yo 
'rtho yam artham antareI)a na bhavati， sa bhavati nantanyakaり/.…/ 
アヌマーナの他の定義 1.nantanyakarthadarsanam. 
2.1.4.2 NV 300.25 
etena tadrg avinabhavi dharmopadarねnarp.hetur iti pratyuktam / 
アヌマーナの他の定義2.
2.1.4.3 NV 301.1 
apare tu manyante， anumane 'tha tattulye sadbhavo nastitasatity anumanam / etena 
canumeyaikadesavrttir api sarp.grhita ity alak~aI)am / yatha anityalf paramaI)avo 
gandhavattvad ghatavad iti / 
アヌマーナの他の定義3. ディグナーガの定義に対する批判。
2.1.4.4 NV 302.8 
etena sarp.bandhad ekasmat pratyak~ãt se~asiddhir anumanam iti lak切りarp.
pratyuktam / katham iti ? na hy ekasmat pratyak~ãd anumanalp bhavati / athapi 
sarp.bandhad ekasmat pratya匂atiti ? etad api naiva， na hy ayarp. tada sarp.bandharp. pasyati 
yadanumimite iti / tathapy upalabdhasarp.bandhasya purv anumゐakale
canupalabdhalingasy anumanalp prasajyeta / 
アヌマーナの他の定義4.
2.1.4.5 NV 302.17 
etena saptavidhaりsarp.bandhaiti pratyuktam / na hi karyakaraI)abhavadinarp. 
sarp.bandhanarp. rupasparsayor anyatam幼 sarp.bhavati/ tassmat na rupeI)a sparsanumanalp 




2.2.1 ZBh 30.18 
anumanalJl jnatasarp.bandhasya ekadesadarsanad ekadesantare 'sarp.nikr~te 'rthe 
buddhiり.tat tu dvividharp. pratyak号atodr~tasarp.bandharp. sãmãnyatodr~tasarp.bandharp. ca. 
tatra pratyak~atodr~tasarp.bandharp. yatha dhumalq1idarsanad agnyakrtivijnanam. 
sãmãnyatodr~tasarp.bandharp. ca yatha devadattasya gatipUfvikarp. de錫ntarapraptim
upalabhyaaditye 'pi gatismaral).am. 結strarp.sabdavijnanad asarp.nikr草加 'rthe v詰五anam.
2.3 Vaisesika学派
Randle: lndian Logic in the Ear1y Schools: 
Randle p.148: The doctrine of the Nyaya Sutra probably represents a later phase 
of logical development than that of the Vai記号ika-sutraand it stands for a different way 
of thinking， really， althouth the early syncretism of the two schools has obscured the 
initial difference in standpoint. the Vaise~ika-sütras is interested in the inferential process 
as such， whereas the Nyaya is interested in demonstration; the Vai記号ikatherefore did 
not formulate a syllogism， which is essentially the form of argument rather than of 
inference; and he did not think of inference as an appeal to examples， but based it directly 
on the real relations of things. the Naiyayika， on the other hand， was from first to last 
a tarkika disputant， and therefore thought in terms of argument; with the result that 
he attached exaggerated importance to examples， as the instrument for confuting an 
adversary.ちadindian logic developed on the basis of the Vai託手ikかsutrait would have 
been a very different thing in al probability: and perhaps it would have given a truer 













Randle p.147: Inference is there defined as laingika111 jnanam，、knowledgefrom 
a mark or sign'. This inferential mark -middle term -is of two kinds; d符ta11li白gam
on the one hand; and adr~tam or samanyato d符tarp.li企gamon the other hand. 
2.3.2 VS 9.18 
asya idarp. karyarp. karal).a11 sambandhi ekarthかsamavayivirodhi ca iti lai沼ikam.
Candrananda p.69: … tatra 、eva111vidhaprasiddhasambandhasyarthaikadeねm




Cf. V S IX.ii.1: asyedal1 karyam kara平amsal1yogi virodhi samavayi ceti laiilgikam. -
Randle pp.148-9: "Knowledge through an inferential mark is where this is (a) effect 
of， (b) cause of， (c) conjoined with， (d) opposed to， (e) resident in， thatぺ
Randle p.149: But there are clearly recognised two different kinds of the inference 
based on these real relations， according as the 、mark'is 'seen' or、unseen'(the latter 
case is commonly described as、seenfrom likeness '). These two types of inference 
(d符tali白gandadrf}taliilga or samanyato drf}tali自ga)are referred to in umerous sutras (e.g. 
I.i.8， 10， 15， 16; lI.ii.6，7): and the principal examples of the application of the latter 
type of inference are the arguments proving the existence of a soul as the substrate 
of the psychical qualities and the existence of wind as the substrate of hot-cold touch. 
These are two of the nine substances (draηra) which the system recognises. they are 
both imperceptible， although their qualities are perceptible: and therefore their existence 
has to be established by an inference. But plainly it will not be an inference of the 
ordinary kind which established the imperceptible: and hence the necessity of admitting 
a special type of inference for the purpose. 
2.3.3 VS 2.1.8国 10
VS 2.1.8: vif}aJ).i kakudman prante-vala柑dhil;tsasna-van iti gotve drf}tal1 liilgam. 
VS 2.1.9: sparsal;t ca. 
VS 2.1.10:na ca d持tanarpsparsa iti adrf}ta-liilgal;t va戸均.
Candrananda p.12: yadi khalv ayal1 k号ityadisparso'bhavi号yadgandharasarupaiり





2.3.4 VS 2.1.15-17 
VS 2.1.15: vayuりitisati sannikarf}e pratyakf}abhavat drf}tarp na vidyate. 
ーCandranandap.13: yath五、ayarpgaul;t' iti gos cak与uf}asannikarf}e sati praytak~eJ).a 
vi尚早adinitad yogi taya合計五nikadacil liilgam， naivarp tvaca vayoりsannikar号esati ayarp 
vayur iti pratyakf}e早atadguJ).ataya sparね upalabdhoyenanupalabhyamanarp kadacid 
va戸 m anum争'fJyet/ k~ityãdispar旬、ridharmatvãd asya sparsasya nirasrayasya cabhavad 
vayur asraya iti cet， 
VS 2.1.16: samanyato dr斜atcaviお切り.
-Candrananda p.13: akasadinam api parokf}atvat tatprati号edhenavayor evayarp sparsa 
ity ayarp vise号aetasmat samanyato dr将annavagamyate / vibhunarp sparsavattve bhavanarp 
pratighata iti cet， evarp tarhi vayor evayal1 bhavat prasiddhasya sparso na dasam asya 
dravyasyeti katharp jnayate ? 
VS 2.1.17:tasmat agamikam. 
… Candrananda p.13: tasmad vayur astiti vakyam agamikarp pravadamatram ity arth幼
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2.3.5 VS 3.2.6-7 
VS 3ユ6:y貝jnadattaiti sati sannikar~e pratya均五bhavatdr~tarp. lingarp. na vidyate. 
VS 3.2.7: samanyatal).合計五tcãvise~al).. 
VS 3.2.8: tasmat agamikam. 
Randle p.150: The point of the example is that the movement of the heavenly 
bodies is a thing beyond direct experience. But the original application of this type of 
inference is to something which transcends experience in a completer sense than this: 
and the Sarp.khya Karika (verses 5 & 6) is nearer to the original doctrine when it says 
samanyatas tu d将tadatindriyanarp. pratitir anumanat "knowledge of things beyond the 
senses comes企omsãmãnyato-dr~ta inferencピ¥Gauclapadais giving the right illustration 
when he says that the existence of prak[ti and puru~a is thus infe町ed.
Randle p.150: The distinction then was originally a very real and important one. 
The Vaise~ika-sütra notes as a peculiarity of the sãmãnyato-dr~ta type that it does not 
lead to a definite or specific conclusion -samanyato dr~tãc cavi記号al).哨andthis is perhaps 
the reason for the name given to it， partly. From psychical qualities you can infer the 
existence of a substrate: and you can adduce scriptural authority for saying that the 
、soul'is this substrate: but the inference in itself tel1s you nothing as to the precise 
nature of this substrate， which， as thus inferred， remains quite indeterminate. 
2.3.6 NBh 292.1 
samanyato dr~tal11 nama --yatrãpratyak~e lingalinginoちsambandhekenacid 
arthena li白gasyasamanyad apratyak~o lilgi gamyate， yathecchadibhir atma. icchadayo 
gu平功， gu阜asca dravyasarp.sthan劫.tad yad e~ãrp. sthanam， satmeti. 
一-Randle p.151:、'Thesamanyato dr~ta inference is where， the relation between the 
Mark and the Subject not being perceived， an unperceived Subject is inferred from the 
likeness of the Mark to something: as the Soul is inferred through desire and the like. 
Desire and the like are qualities; and qualities are grounded in substances. That which 
is the ground of these qualities of desire and the like， isthe Soul". 
-Randle's Note 2: But samanyat should perhaps be translated 、合omthe Mark's 
community of nature with something else'. For desire， etc.， are not merely like qualities. 
They are qualities. Yet they are qualities of so unique a kind that， touse Prasastapada's 
enlightening phrase， we may say there is atyantajatibheda， complete difference of kind， 
between them and those physical qualities on the relation of which to (physical) substance 







Vai記号ikasütra のものそのものとすれば、 dr~ta-liilga を pürvavat と se~avat に区別
したと考えることができるだろう。さらに、 purvavatについての Vatsyayanaの説
明の一つ :NBhp.291.14--: atha va purvavad iti --yatra yathapurvarp. pratyak~abhütayor 
anyataradarsanenãnyatarasyãpratyak~asy anumanam， yatha dhumenagnir iti / 
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一-Randle p.153:、Purvavatinference is where， of two perceptible objects such as have 
been before experienced， the sight of one leads to the inference of the other which is 
not perceived; as fire is inferred through smoke". 
これを、 pürvavat の本来の意味と認めるならば、 pürvavat は dr~ta-lingaに当た
ることになる o ---That is to say， purvavat inference comprises normal inferences of 
every kind (d符ta-linga);setting aside eliminative inferences which the sutra欄karahas 
found it necessary to treat as a class apart， thereby innovating on the Vaise~ikかsütra，
which either had not noted these or had not regarded them as embodying any distinct 
principle. For al practical purposes the s時avatform is disregarded by the N aiyayika 
himself. 
Randle p.153， notel: NBh 291.16--: samanyatod符tarp.-vrajyapurvakam anyatra 








(l)purvavat -a. yatra kara1)ena karyam anumiyate; 
b. yatra yathapurvarp. pratyak~abhütayor anyataradarsanenanyか
tarasyapratyak斜syanumanam yatha dhumenagniピiti: 
(2)同avat…a.yatra karye早akara1)am anum抑 te;
b. parise号al).
(3 )sãmãnyatodr~tam -a. r移動Jの推理;
b. rアートマンj の存在証明。
2.3.7 Randle p.154:ブラシャスタパーダの推理論の評価。
He supplements the Vai記号ikanotion of the linga and of the real relations which provide 
the basis of inference， by taking over the Naiyayika notion of probativeness; and he 
attempts to make this notion more definite by conceiving al inference to rest on 
avinabhava， or inseparable connection of characters. And in the light of this doctrine 
of inseparable connection he fixes the formula for a 、mqjorpremiseうwhichreally usぽps
the function of the Naiyayika's udahara平aor statement of probativeness derived from 










2.3.8 PBh 476.1 
lingadarsanat sanjayamanarp laingikam / 
「リンガの認識に基づいて、正しく生じてくる認識が、推理(リンガに基づいて
生じてくる認識)である。 J
NKand 476.12--: darsanasabda upalabdhivacano， na cak別手apratitivacanaQ， 
anumitanumanasyapi sambhavat / lingadarsanal lingavi~ay幼 sarpskãrojayate kintv asya 
na parigrahaQ， buddhyadhikare1).a vise~itatvãt / sarpねbdena samyagarthavacina 
sarpsaya viparyayasmrtinarp η吊dasaり/ li白gasyadarsanaj j五natsamyag jayamanarp 
laI1igikam iti vakyart切り/
2.3.9 PBh 491.1 
vidhis tu yatra dhumas tatragnir agnyabhave dhumo 'pi na bhavatity evarp 
prasiddhasamayasyasandigdhadhumadarsanat sahacaryanusmara平五t tadanantaram 
agnyadhyavasayo bhavatiti / 
---Randle p.154: "The formula (vidhi) is 'Where there is smoke， there there is fire: 
and in the absence of fire smoke also does not occur'. In the case of a person who 
knows the connection in this way (prasiddhasamayasya)， the conviction of fire arises， 
as the resu1t of an undoubted experience of smoke and as the resu1t of remembering 
the accompaniment of smoke by fire (sahacaryanusmara1).at)". 
NKand 491: 、evarpprasiddhasamayasya' prasiddhavinabhavasya puru符sya../
NKand 492: ko 'yam avinabhavo namavyabhicara年/sa kasmad bhavati ? 
tadatmyatadutpattibhyam iti saugatめ/…[ニヤーヤ・カンダリーは、以下仏教論理
学説への言及・批判を行う。]
Prasastapadaの anumanaの定義:(1 )lingadarぬnaと、 (2)sahacaryanusamara1).a
の二つの要素からなる o また、 Sndhara によって、 (1)lingadarsana と、
(2)vyaptism訂a1).a とされている o (NKand 491: lingadarsanavyaptismara頃bhyam
evanumeyapratityupapatte1). )さらに、釘dharaによれば、これは、ウッディヨータカ
ラが認めた、、lingaparamarね'を不必要なもとのすることになる。
Dignagaの定義:Randle p.155: Dignaga's definition， as quoted by Uddyotakara 
is nantariyakarthadarsanarp tadvido 'numanam，一、experienceof a thing as inseparably 







学にとって共通の事柄であったと思われる。 J(Randle p.155: It seems to have been 
common to the logic of the time to insert into the definition of the instrument of inference 
a proviso that the person drawing the inference should be aware of the relation between 
the terms which makes the inference possible.) 
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2.3.10 SBh 30.18 
anumanalJl jnatasarp.bandhasya ekadesadarsanad ekadesantare 'sarp.nikr坑e'rthe 
buddhih. 
2.3.11 PBh 503.1 
evarp. sarvatradesakalavinabhutam itarasya lingam / sastre ca karyadigraha明m
nidarsanartharp. lqtarp. navadhara平artham，kasmat ? vyatirekadarsanat / tadyatha 
adhvaryurorp. sravayan vyavahitasya hetur lingam， candrodaya}:t samudravrddhe}:t 
kumudavikasasya ca saradi jalaprasado 'gastyodayasyeti / evamadi tat sarvam asyedam 
iti sambandhamatravacanat siddham / 
---Randle p.156:、Thusthe Mark is something inseparably connected with something 
else in every time and place. the mention of the causal relation and other relations as 
grounds of inference in the Vai記号ikaSutra (IX.ii.1) is by way of illustration and is 
not meant as ana exhaustive statement of the grounds of inference: for we find other 
relations besides those mentioned (used as grounds of inferece). Thus when we hear 
the officiationg priest repeating the sacrificial formula we infer the presence of a sacrificing 
priest， who is concealed from view: the rising of the moon is the inferential Mark from 
which we infer the rise of the sea and the blooming of the lotus: and calm waters in 
the autumn are the Mark of the rising of the star Canopus. All such cases are comprehended 
in the words 、asyedam'，this is related to that二ofsutra IX.ii.1， for these words refer 
to relation in general (not to this or that particular type of relation such as causality 
or identity)ー asyedam karyarp. karal).arp. sarp.yogi virodhi samavayi ceti 
lauigikam.(、Inferentialknowledge arises where 、thisis related to that' --as effect， cause， 
conjoined， opposite， constitutive or inherentm， etc.)". 
Randle's note 1 of p.157: Prasastapada's illustrations are not al favourable to 
his point， for it is easy to read the causal relation into some of them. Later logic manuals 
give the illustration of inferring colour or form企omtaste -presumably as when tasting 
a fruit in the dark. TB comm. p.38… tadatmyatadutpattibhyam evavinabhava iti 
saugatamatam. tan na. rasadina fUpadyanumanasya sakalajanasiddhatvat. na hy anayo年




(PBh:507.1--509.3:) tat tu dvividham … dr~tarp. sãmãnyatodr~tarp. ca / tatra dr~tarp. 
prasiddhasadhyayor atyantajatyabhede^ anumanam / yatha ga可reva sasnamatram 
upalabhya de錫ntare^apisasnamatradarsanad gavi pratipatti}:t / 
---Randle's note 3 of p.158: The cow幽hoodwhich is to be proved (sadhya) is precisely 
similar to the cow回hoodas experienced in the cows which constitute the example or 
sapak抑(prasiddha). As Sridhara puts it: gotv司jãtivisi~tãyãm eva govyaktau 
sasnopalabdhya sampraty api gotv可制visi手持yameva govyakter anumanam. (NK p.212 
1. 7). -The example is that given of the 合計alinga in VS I.i.8 (VS 2.1.8: vi婦がkakudman
prante-vala-dhi}:t sasnふvaniti gotve dr~tarp. lingam.). 
2.4 Vakyapadiyaにおける anumanaの定義
(88.5-89.1 :ihaハavyabhicaritabhimata.sahacaryasyadr坑asyasarp.bandhin幼 tat.sad持asyava 
darsanad adr~te sarp.bandhini yaj .jnanam utpadyate tena冶pratyak~asya^arthasya prasiddhir 
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duravasana / tatha hi / avasthã.antare~u viniscita.bala.sattvãadïnã~ p~n~r ~v_a~!hã~a~tare叩
阿切手~;y~;~--;p~~u~a.-gamye~~ v~ ~rsy~n!~ svabh凶av吋avyaぬbhica批r尚a吟与/ba杭hya耐 napl 
b1ja.08adhi.prabhrtIElam avastha.bhedadupalabhyatC8akti.vyabhicarab/tatha de6a.bhedad 
api / atisïta与 h;i~-~~~tï~ãm apaql sparsal). / sa tu balãhakãgnikUJ)çlãadi~u tad.rupaQ.am 



















3.1 PBh 509.3 
tatra lingadarsanaql pram匂aqlpramitir agni j五anam/ athavagnijnanam eva 
pram句ampramitir agnau gu早ado~amãdhyasthyadadanam ity etat svaniscitartham 
anumanam / 
3.1.1 NKand 512: 
、etatsvaniscitartham anumanam' / niscitam iti bhave ni坑ha，svaniscitarthaql 
svaniscayartham etad anumanam ity arthal). / 
-RaIIdle's note l of p.160:I have deliberately rendered svani6citartharylin what seems 
rong way here，making it identical in meaning with svadha.But it should 
probably be いinf~~~nce i~ which'"' the object or conclusion is established (inferred) by 
oneself'. 
3.1.2 Randle's statement 
RaIIdle p.160:The distinction between inference as a thought"process i405e'S 
ind， and that process expressed in words f~~ c~m1!lun~cation to other~， is an ?，bvious 
-d isalready contained in vatsyayana's distinction between aI111mana on the one 
h;~d，-;~d--nÿãy~ -~r sadhakavakya or paflcavayavopapannavakya on the other hand. But 
in deflIling the avayavas，or Members of the vakya，the satraKara does not keep the 
two things distinct，his defInitiom being sometimes rather definitions of aspects of the 
inferential process (premises in 、inferencefor oneselfヲ)， than definitions _ of th 
propositions(verbal expressions of premises)which alone can form pM of a vakya 
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probative statement..・..Itwas inevitable that al schools should draw the distinction 
between inference in the mind and inference expressed in words， ---whether or not they 
admitted Testimony as a prama1)a or instrument of valid cognition. 
4. 部分と全体:知覚か推理か
4.1 Nyayasastra 
NS IIa 28(Ruben)=2.1.31 
pratyak~am anumanam ekadesagraha1)ad upalabdhel). 
「直接知覚は推理であるO なぜなら人は一部分を認識してから、[全体を推理を
通して]認識するのであるから。 J(Ruben p.28: Die Wahrnehmung ist [in Wirklichkeit] 
Folgerung， denn man erkennt [ein Ganzes erst furch Folgerung]， nachdem man einen 
Teil erfasst hat.) 
4.1.1 NBh (ND) 462.3 
yad idam indriyarthasannika時五dutpadyate jnanal1 v仕切iti，etat kila pratyak号am，
tat khalv anumanam eva / kasmat ekadesagrahaI).ad vrk~asya upalabdhめ/
arvagbhagamayal1 grhitva vrk伊mupalabhate / na ca ekadeso vrk~aり/tatra yatha dhumal1 
grhitva vahnim anuminoti tadrg eva tad bhavati / kil1 punar grhyama1)ad ekadesad 
arthantaram anumeyal1 manyase ? avayavasamühapak~e avayavantara1)i 
dravyãntarotpattipak~e tani cavayavi ceti / avayavasamühapak~e tavad ekadesagraha1)ad 
vr均abuddherabhaval).， nagrhyama早amekade錯ntaral1vr均ogrhyamaI).aikadesavad iti / 
atha ekadesagrahaI).ad ekadesantar anumane samudayapratisandhanat tatra vrk~abuddhiり?
na tarhi vrk~abuddhir anumanam eval1 sati bhavitum arhatiti / dravyãntarotpattipak~e 
navayaηanumeya与 asya ekadesasambaddhasyagrahaI).at grahaI).e cãvise~ãd 
























いのである o J 
←こちら側の部分(arvagbhaga)を見て f木だJと認識するのと、喉の垂れ肉を見て
「牛だJ と認識する (VS における dr~tam anumanamの代表例)のとは別の認識だ
と言えるか?
4.1.2 NV 465.15 ad NS 2.1.31 
arvagbhagaparabhagayos ca dharmadharmibhavanupapatter nanumanam… yatra 
khalv anumana1J1 bhavati tatra dharmIJ.).o dharmaprasiddhau dharmantaravi号ayam
anumAnam， na punar arvagbhagasya parabhago dharmaI:t， parabhagasya carvagbhagaI:t， 




4.1.3 NV 466.2 ad NBh 
(pratisandhana): yac cedam ucyate pratisandhanapratyayaja vrk~abuddhir iti， tad 
ayuktam; vrk~asyãsiddhatvenãbhyupagamãt na pratisandhanamー pratisandhanatp.nam 
purvapratyayanuranjitめpratyayaI:tpi将antarebhavati / yatha rupaQ1 ca mayopalabdhaQ1 
rasas ceti / bhavatpak~e punar arvagbhagaQ1 grhi，tva parabhagam 
anumayarvagbhagaparabhagav ity etavan pratisandhanapratyayo戸ktaI:t ， vrk~abuddhis tu 
kutaI:t? na tavad arvagbhago vrk~o na parabhaga iti / arvagbhagaparabhagayos 
cãvrk~abhütayor ya vr均abuddhi与saatasmiQ1stad iti pratyayo nanumanad bhavitum 
arthatiti / pramaI).asya yathabhutarthaparicchedakatvat / yas cayam atasmiQ1stad iti 
pratyayaI:t sa pradhananukareJ)a bhavatiti vrk号abuddhiI:tpradhanatp. vaktavyam， na hy 
agrhitasamanyasyanadhyaropitatadviparitadharmasya va atasmiQ1stad iti pratyayo bhavati， 
pradhanaQ1 ca nasti vrk~asyãnabhyupagamãt / tasman nanumanapratisandhanad 
vrksabuddhih / 
4.1.4 NV 467.15 
NV 467.15--: kaりpunaI:tsãmãnyatodr~tasya pratyak~apürvakãnumãnãd vise純弘
yadi sarvaQ1 pratyak~apürvakam ev anumanam iti / ayaQ1 vise平均一 pratyak~apürvakatp.
trikaprasiddhau pravartate sadhyasadhanadharmyupalabdhau -- yatrayaQ1 sadhyaQ1 
sadhanatp. ca dharmi早atp.ca purva grhitva punar dharmadharmidarsanena dharmantaram 
anumImite tat pratyak~apürvakam， yat punaI:t sadhanadharmatp. dharmiJ)aQ1 
copalabhyãtyantaparok~aQ1 dharmantaram anumImite tat sãmãnyatodr~tam iti / 
bhavatpak~e tu na samanyatodr科adanumanad vrk~abuddhiり na pratyak~apürvakãt， 
dharmiI).o 'nabhyupagamat pratyak~aprati~edhãc ceti //ad NS 2.1.31// 
ウッディヨータカラによる samanyatod符tamanumanamの解釈を示す箇所。
「これは sadhya、これは sadhana、これはdharminJ と以前に認識した後で、今度
は、 dharmaとdharminを認識(darsana)することによって、別の dharmaが推理され
るならば、それは、直接知覚を前提とする推理である (pratyak号apürvakam ← dr~tam
anumãnam あるいは pratyak~atodr号tam anumanamの言い換えとしてここではこの
語が使用されている) 0 しかしながら、 sadhanadharmaとdharminとを認識した後
24 
で、まったく知覚不可能な別のdharmaが推理されるならば、それが samanyatod同tam
anumanamである o J 












1. Vakyapadiya第一章の本文詩節と Vrtiにおける anumanaの用例
1.1 (10.3四6: yaH sarva.parikalpaanaam aabhaase八apy anavasthitaH / 
tarka. aagama. anumaanenαbahudhaa parikalpitaH / vyatiitaH bheda.saMsargau 




1.2 (43.7-9: upadezaM ca八antareNasaMskaaravati nirapabhraMze zabda.brahmaaNi 
labdha. pratiSThaanaaM ziSTaanaamαnumaanam / ziSTa.jJaanaac ca 
pRSodara. prakaaraaN aaM ziSTa. prayogatvaat saadhutva. pratipaadane nimittaM 










1.3 (43.10-11: zabda.artha.saMbandha.nImitta.tattvaM vaacya.avizeSe八api ca 








1.4 (57.1-2: tasyaas tu zabda.aakRter astitvaM zuka.zaarikaa.manuSya.aadi.prayukteSu 







1.5 (65.1回4: triSv apy eSu zlokeSu prastutasya parisamaaptiH / 
tatra八apoddhaara.pada.arthaH naama八atyanta.saMsRSTaH saMsargaad anumeyena 
parikalpitena ruupeNa prakRta.vivekaH sann apoddhriyate / praviviktasya hi tasya 
vastunaH vyavahaara.atiitaM ruupam / tat tu sva.pratyaya.anukaareNa yathaa.aagamaM 
bhaavanaa.abhyaasa.vazaad utprekSayaa praayeNa vyavasthaapyate /) 
この三つの詩節全体で、本書で論じるべき主題が言い尽くされている。それらのう









1.6 (72.1田3:tatra saadhor yaH saMbandhaH八arthenasajJaane zaastra.pfiurvake vaa prayoge 
dharma.abhivyaktaav aGgatvaM pratipadyate / viziSTa.pratyaya.utpattau ca 
pratyakSa.pakSeNa vyavasthaaM prakalpayati / anumaana.pakSeNa tu 
saMbandhi.saMbandhaad akSi.nikoca.aadivad apabhraMzaaH pratyaya. vizeSeSv 
aGga. bhaavam upagacchanti /) 







生起(理解)(viziSTa. pratyaya. utpatti)に対して、直接的に(pratyakSa.pakSeN a)、決定








1.7 (84.6-85.3:ko hi ziSTaH saMbhinna.buddhir api lokaM praty abhiniviSTaH durjJaanaM 
duradhyeyaM ca svara.saMskaara.aadi.niyamaM laukika. vaidikaanaaM zabdaanaaM 
prayojanaM vyavasthaapayitum utsaheta / na ca八anarthakaHniyamaH / kRtaH八apiziSTair 
aparair na parigRhyate / pramaaN aM vaa viduSaaM loke na syaad iti / tasmaad anaadir 
guru.puurva.krama.aagataa ziSTa.anumaαna.hetur avyabhicaaraa 















1.8 (88.3-4:VPI 32(R，IB):avasthaa.deza.kaalaanaaM bhedaad bhinnaasu zaktiSu / 




1.9 (89.2-89.6: tatra ruupa.saamaanyaad apahRta.buddhiH parokSa.vizeSaH durjJaanaM 
bhedam arvaag.darzanaH darzana.maatreN a^aagamyam aagamena八evaprapadyate / 
kaala.bhedaad api / griiSma.hemanta.aadiSu kuupa.jala.aadiinaam atyanta.bhinnaaH 
sparza.aadayaH dRzyante / tatra suukSmam avasthaana. vizeSaM praakRtam 
apraakRta.gamyam aagama.cakSur antareNa^apratyakSam anumaana.maatreNa 














1.10 (90.7-8: VPI 34(R，I，B): yatnena^anumitaH八apyarthaH kuzalair anumaatRbhiH / 




1.11 (90.与91.1: anyad dravyaM guNebhyaH， vyapadezaat / tad yathaa / sati 
vizeSaNa.vizeSya.bhede raajJaa raaSTraM vizeSyate na parivraajakena / vizeSyate vaa 
candanena gandhaH na ruupaadibhiH / tasmaad anyad dravyaM guNebhya ity anumaanena 





















1.12 (91.5四92.5: apara aahuH / pada.samuuha.eka.deza.bhaave八api padam Rcaa 
vyapadizyate， na padena Rk / apara aaha / ekatva.abhyupagamena^eva candanena 
vyapadezaH gandha.aadiinaaM ruupa.aadibhir avyapadeza iti viruddhatvaad asiddham etat / 
zruti. vizeSa.saMnidhaana.asaMnidhaana.kRtas tu puurva.pakSa.upanyaasaH / tasmaad 
dRSTaad adRSTam anugamyate ity avirodhaat siddham etat / tathaa 
30 
paaka.aady.anumaαna.arthaani kriyaa.vizeSeSu pratiniyataani aGgaani vipralambha-





















1.13 (93.1-2: VPI 35(R， 1， B): pareSaam asamaakhyeyam abhyaasaad eva jaayate / 




1.14 (93.下8:VPI 36(R， 1， B): pratyakSam anumaanaM ca vyatikramya vyavasthitaaH / 
pitR.rakSaH.pizaacaanaaM karmajaa eva siddhayaH /) 
祖霊、羅利、ピシャーチャのもつ超能力は、行為[の潜勢力]から生じてくるもの
であって、直接知覚をも論理的判断をも凌駕して確立している。(詩節三六)
1.15 (95.4-5: VPI 38(R， 1， B): atiindriyaan asaMvedyaan pazyanti aarSeNa cakSuSaa / ye 





1.16 (95.6-96.5: antaryaalniNam aNu.graamam abhijaati.nimitta.nibandhanam 
anabhivyaktaM zabda.brahma zakti.adhiSThaanaM devataaH karmaNaam 
anubandha.pariNaama.zakti.vaikalyaani suukSmam aativaahikaM zariiraM pRthag 
anyaaMz ca tiirtha.pravaadeSu prasiddhaan arthaan ruupa.aadi. vad indriyair agraahyaan 
sukha.aadivat pratyaatmam asaMvedyaan ye ziSTaa vyaavahaarikaad anyena^eva 
cakSuSaa mukta.saMzayam upaalabhante / teSaam anumaana.viSayataa.atiitaM vacanaM 
vyabhicaaribhir anumaanair apaakartum aza孟yam/ jaatyandhaanaaM ruupa.grahaNam 
evam utpadyate iti saavasthaa na^eva八abhyupagata.puurvaa kadaacit， tasyaaM katham 

















1.17 (97.9: tasmaat pratyakSam aarSaM ca jJaanaM saty api virodhe baadhakam 




1.18 (98.9-10: VPI 42(R， 1， B): hasta.sparzaad iva^andhena visame pathi dhaavataa / 




1.19 (98.11-99.3: yasya hi sthaalii.pulaaka.nyaayena^ekadezaM dRSTvaa ziSTe八arthe
pratipattiH so^andha iva viSame giri.maarge cakSuS.mantaM netaaram antareNa tvarayaa 
paripatan kiMcid eva maarga.eka.dezaM hasta.sparzena^avagamya samatikraantas 
32 
tat.pratyayaad aparam api tathaa八evapratipadyamaanaH yathaa vinaazaM labhate tadvad 
aagama.cakSusaa vinaa tarka.anupaatii kevalena^anumaanena kvacid aahita.pratyayaH 
dRSTa.adRSTa.phaleSu karmasv aagamam utkramya pravartamaanaH niyataM mahataa 












1.20 (128.3-7: tad anena zloka.dvayena^upanyastam / jaataav api dvayii pratipattir 
aacaaryaaN aam / kecid aahuH 四 pratiniyata.svaruupa.bhedaa vyaktayaH / na hy 
asaMvedyam avyapadezyam avidyamaanaM vaa vyaktiinaaM svaruupam / vyaktir eva hi 
gaur na八aakRtiH/ guNa eva hi niilaH na hi guNa.saamaanyaM niilatvaM niilam iti / 
aakRtes tv akRta.samavaayaanaam api sa eva八ayamiti buddhi.anuvRttau bhedavatsv 













1.21 (198.3-8: zrutir eva sarvaM zabda.arthaM svaruupa.pada.aatmani saMniviSTaM 
darzayati / saa tam arthaM janayati八iva/ sa hi tasyaaM pratyaayya.aatmanaa nityam 
avasthitaH / na ca baahya.vastu.gataM sad.asattvaM zrutir apekSate na八apl
viparyaya.aviparyayau / tathaa hy alaatacakre八api sarva. pradeza. vyaapi.ruupaa ca 
kri yaa.aadi.zabda.ruupa. bhaa vanaa.anugataa zrutir a vatiSThamaanaa 
alaatacakra.aadi.zabdaanaaM vyaavahaarikaaNaam arthavattaaM prakalpayati / 
tac.zruti.biija.aabhimukhye tathaa.bhuuta.nimittayaa zrutyaa prakalpitaH vastu.aakaaraH 




















1.22 (222.6-223.3: kaanicid vyaakaraNaani bahu.avibhaagaani bahuun 
pratyakSa.pakSeNa[pratyakSa.pakSa] zabdaan pratipaadayanti I kaanicit tu 
vibha打a^anumaana.pakSeNabahuunaaM samudaayaanaaM pratipaadanaM kurvanti I 
saa八eSaasmRtir yathaa.kaalaM puruSa.zakti.apekSayaa tathaa tathaa vyavasthaapyate I 
santi tu saadhu.prayoga.anumeyaa eva ziSTaaH sarva.jJeyeSu[sarva.jJeya] 
apratibaddha.antaH・prakaazaaHI te viziSTa.kaala.avadhi. pravibhaagaaM yathaa.kaalaM 
dharma.adharma.saadhana. bhaavena samanvitaaM zabda.zaktim avyabhicaareN a 













1.23 (230.ふ7: VPI 177(R)=149(B， [1]): te saadhuSvαnumaanena [anumaana] 







1.24 (232.8-10: saGkiirNaayaaM vaaci saadhu.viSaye^apazabdaaH prayujyante / taiH 
ziSTaa lakSaNa.vidaH saadhuun pratipadyante / tair eva saadhubhis tad.artham 








1.25 (233.1-4: iha^abhyaasaat strii.zuudra.caaNDaala.aadibhir apabhraMzaaH 
pra)吻 ramaanaaHtathaa pramaadyatsu vaktRSu ruuDhim upaagataa yena tair eva 
prasiddhataraH vyavahaaraH / sati ca saadhu.prayogaat saMzaye yas tasya八apabhraMzas
tena saMprati nirN ayaH kriyate / tam eva ca八asaadhuMvaacakaM praηαkSa.pakSe 











2. Vakyapadiya第二章の本文詩節と Vrttiにおける anumanaの用例
2.1 
(211.2子25: yas tarhi ogyataavicchedahetuH sambandhaH sa ca na^arthebhyaH 
vaakyasya^abhidheya iti praaptaM saH^api sarvaabhidheyadharmaanatikraantaH 
sambandhaH 1 yadi sarvaabhidheyadharmaanatikraantaH kathaM tarhi saH八asti^ity
avasllyate --
(212.ト2: VP2.046 / kaaryaanumeyaH saMbandhaH ruupaM tasya na vidyate 1 
asattvabhuutam atyantam atas taM pratijaanate [prati¥jJaa] 1) 
(212.3-7: na hi tasya sambandhasya svaruupam avadhaarayituM zakyam 1 sa hi (eva?) 
yogyataavacchedakaaryaprasavaanumeya eva nityaM praaptasaMvijJaanapadavizeSa四
nibandhanaH saakSaat sambandhe^asambandhe vaa (sambandhaad asambandhaad vaa?) 
sarvaprameyaatmasu aviziSTasvaruupaH / ataz ca^idantaad iti saakSaat paryaayazabdena 
vaa vyapadeSTum azakyatvaad atyantaasattvabhuutam anekasambandhiviSayaM 
sambandham aacakSate /1461t) 
2.2 
(221.13-14: VP2.086 1 asya vaakyaantare [vaakya.antara] dRSTaal liGgaad 
bhedaH八anumiiyate[anu¥maa] / ayaM zabdair apoddhRtya padaarthaH pravibhajyate 1/) 
2.3 
(223.14叫15:VP2.156 1 durlabhaM kasya cit八loke[loka] sarvaavayavadarzanam / kaiz cit tv 
avayavair dRSTair arthaH kRtsnaH^αnumiiyate [anu¥maa] 1/) 
(224.22同225.6:na hi paripuurNaavayavaM kazcit kalaapaM prakRtadarzanaH hy avikalaM 
pratipadyate 1 tatra keSaaJcid avayavaanaaM grahaNe vyaktajaatiiyaH^avayavii 
nirdhaaryate 1 tadyathaa gavaadiinaaM puurvaardhasya^aparaardhasya vaa darzane 1 kvacit 
tu sandehaH^na^eva nivartate / tadyathaa ー側 dadhimaatradarzane / pa Ta 
praavaraNaadidarzane tv avayavaa dRzyamaanaa niyataa niyataanumaanahetavaH 
bhavanti / tatra^api keciJ jaatyantaranivRttyarthaayaaM zrutau zrutipakSasya manyante / 
kecid dezaantarbhuutebhyaH^avayavebhyaH八anumaanaatsvaviSaye zabdaaH pravartanta 
ity aacakSate //1611/ 
(225.下8:VP2.162 / yathaa romazaphaadiinaaM vyabhicaare [vyabhicaara]^api dRzyate / 
gozabdaH na tathaa jaater [jati] viprayoge [viprayoga] pravartate [pra¥vRt] 1) 
(225.9四 14: gandha.utpalabuddhyanumitaH (gandha.upalabdhyanumitaH?) hi 
jaatyutpalaadiSu yaH zabdaH prayujyate na sa gandhamaatram aazritya 
gandhasamavaayaM vaa dravyamaatraM pratyaayayati sahacaariiNi guNaantaraaNy api 
tatra^anumiiyante / na ca tadvaacinaH zabdaa dRSTe sahacaariNy anumaanena hetau 
pravartanta ity abhyupagamyante / keSaaJcit samudaayavaadinaam 
utpalaadizabdavaacyatvam iti saMkhyaapramaaNasaMsthaanajanakatvena vinaa gavaadiSu 
gozabdasya viSaaNaadisannidhiprayuktaabhimukhyaa pravRttir dRzyate 11162// 
36 
2.4 
(234.10-11: VP2.189 / sthaadibhiH kevalair yac ca gamanaadi na gamyate / 
tatra^anumaanaad dvividhaat taddharmaa praadir ucyate /1) 
(234.12-16: kvacid dRSTena^anumaanena vyavasthaa kriyate / kvacit saamaanyataH 
dRSTena^anumaanena / tatra pratiSThata ity atra prazabdaH^anyatraadikarmadyotane 
dRSTasaamarthyaH， saiha^api tadartha eva八avasiiyate/ anyeSaaM ca kriyaavacanaanaam 
anekaarthatvaM tulyadharmaaNaaM dhaatuunaaM prasiddham iti tiSThater apy adRSTaM 
viSayaantare gatyarthaabhidhaayitvaM pratiSThata ity atra vyavasthaapyate //189// 
2.5 
(236.9-10: VP2.195 / samuccitaabhidhaane [samuccita.abhidhaana] tu vyatirekaH na 
vidyate / asattvabhuutaH bhaavaz ca tiGpadair abhidhiiyate /) 
(236.11-15: SaSThyazravaNaad ity etasmin dyotakatvasya八anumaane saadhanaaya-
upaadiiyamaane kecid bruvate --kaamaM samuccayaabhidhaane vaiyyadhikaraNyaat 
SaSThii prasajyate / samuccitaabhidhaane tu caadibhir vijJaayamaane 
saamaanaadhikaraNyaat plakSaH samuccitaH nyagrodhaH samuccita iti guNabhuutaH 
sambandhas teSaam anumiiyeta / tathaa asattvabhuutaH bhaavastiGpadair abhidhiiyata eva 
/ tasmaad asattvavacanam api dyotakatve na^anumaanam iti //195// 
(236.16-17: VP2.196 / samuccitaabhidhaane [samuccita.abhidhaana]八api viziSTa-
arthaabhidhaayinaam / guNaiH padaanaaM saMbandhaH paratantraas tu caadayaH /) 
(236.18-22: guNaazravaNaad ity etasminn anumaane kecid bruvate 
viziSTaabhidhaayiSu bhedaarheSu svatantreSu vizeSaNaanaaM yuktaH sannipaataH / 
caadayas tu viziSTasamuccitaabhidhaane viziSTaarthaantaratantraaH / tasmaat teSaam eva 
viziSTaanaaM vRkSaadiinaaM guNaaH zruuyamaaNaaH zobhanatvaadayaH 
sambandhitvena^avasiiyante / tasmaad guNaazravaNam api dyotakatve na sambhavaty 
anumaanam iti / 
(236.22-237.4: atra^ucyate karmasaadhane八api samucciiyate iti dvandvaH 
samuccita. upasarjanaH samuccaya eva八abhidhiiyate / itaretarayukta.upasarjanaz 
ca^itaretarayogaH samaahriyamaaN a.upasarjanaz ca samaahaaraH 
anvaacciiyamaana.upasarjanaz ca^anvaacaya ity evaM kRtvaa yataH liGgavacanaany 
uktaani / SaSThyazravaN aadayaz ca saamaanyataH dRSTena八anumaanena
vaacakavipariitaaH / tad evaM nyaayavidaaM vyabhicaaraabhidhaanam asamaJjasam iti 
//199// 
2.6 
(239.16四17: VP2.202 / karmapravacaniiyatvaM kriyaayoge [kriyaa.yoga] vidhiiyate 
[vi¥dhaa] / SatvaadivinivRttyarthaM [Satva.aadi.vinivRtti.artham] svatyaadiinaaM 
vidharmaN aam /) 
(239.18四21: yady apy anvarthasaMjJaakaraNaat karmapravacaniiyasaMjJaanumiiyate 
saMjJiSu zabdapravRttinimittasannidhaanaM tathaapi prasaGgalakSaNaviSayaapatter 
avidyamaanapravRttinimittavyaapaarasvaruupamaatranibandhanaasvatyaadiinaaM 
saMjJaantarabaadhanaarthaa karmapravacaniiyasaMjJaa vidhiiyate / tena 
gatyupasargasaMjJaazrayanighaataadikaaryaM na pravartate //202// 
37 
2.7 
(244.22-23: VP2.219 / kaz ca saadhanamaatraarthaan adhyaadiin parikalpayet [pari¥kLp]/ 
aprayuktapadaz ca^arthaH bahuvriihau [bahuvriihi] kathaM bhavet [¥hhuu] /) 
(244.24-245.2: ihaantastiiramadhistriiti prasiddhaabhyaam anvayavyatirekaabhyaam 
adhyaadayaH karmakartRsamavetakriyaanugraahiNiiM stryaadizabdavyatiriktaaM 
kevalaam aadhaarazaktiM pratyaayayantiity anumaatuM zakyam / bahuvriihau ca 
ruupaanvayayuktam avayavapadam antareNa padaantaraM tadabhidheye vartamaanaH 
samudaayaH dRzyate //219// 
2.8. 
(246.7: praatipadikatvaM tu samaasaruupasya zaastradRSTyanumαanena yathaakathaJ cit 
kriyate /) 
2.9 
(246.16:αnumiiyamaaneSv azabdeSu bhaageSu chidiH kriyaaphalaruupaabhyaaM 
sannivizate ) 
2.10 
(250.ト2:VP2.235/ yathaa八abhyaasaMhi vaag arthe [artha] pratipattiM samiihate 
[samiihata] / svabhaava iva ca八anaadirmithyaabhyaasaH vyavasthitaH [vyava'¥sthaa] /1) 
(250.子6:iha^indriyasya kasyacid eva vyaapaareN a kenacid aagamena八utprekSayaavaa 
yathaa yad vastu tathaabhuutaM vaa buddhau praantaakaaram asann iva^iizam abhyastaM 
bhavati / tadetad anugamena tadanugraahiNi vaak pravartate / pratidezapratidezinaav 
anumaanena^uddezena vyavaharataaM yathaiva mama^ayam aham asmi^ity eSa vikalpaH 
ruuDhasvabhaavataH tathaa sarvaartheSu mithyaabhyaasaH vyavasthitaH //235// 
2.11 
(251.18: zabdair eva^anumaanenαpravartamaanas tam upaadatte /) 
2.12 
(254.8-9: VP2.247 / stutinindaapradhaaneSu [stuti.nindaa.pradhaana] vaakyeSv [vaakya] 
arthaH na taadRzaH [taadRk] / padaanaaM pravibhaagena [pravibhaaga] yaadRzaH 
parikalpyate [pari准Lp]1.。
saayana. upayogaadi … na jarayati na八abhyupayogaat pRthivyaasma … jati 
yatra^abhidhiiyate tatra^etaavaan arthaH diiptaagnir mandaagnir vaa bhavati八iti
satatatvavacanam / sattaanumaanapakSeNa八anugamyate/ yastu na^asti pratyakSeN a 
tasmaan na pRthagarthatvaM padaanaam ity aahuH / athavaa八anyathaa vaa 
pratyakSaanumaanaabhyaaM tasya八arthasyapratipaadakam iti //247// 
2.13 
(274.20: tathaa vaakyaantare dRSTaalliGgaad bhedaH prasiddhaH^anumiiyate /) 
38 
2.14 
(275.24-27: zaastre八api “prathamaanirdiSTaM samaasa upasarjanam" (P.1ユ43.) iti 
samaasaarthe zaastre samaasazabdapravRttiH /“ekavibhakti 
ca八apuurvanipaate"(P.1.2.44.) iti / atra tu yaH samaasazabdaH八仰umiiyatetasya 
praathamakalpika eva samaase pravRttiH / 
2.15 
(279.13-14: VP2.328=327 / zabdavyavahitaa buddhir aprayuktapadaazrayaa /αnumaanaM 
tadarthasya pratyaye [pratyaya] hetur ucyate /1) 
2.16 
(280.22-23: VP2.335=333 / yathaaprakaraNaM dvaaram ity asyaaM karmaNaH zrutau / 
badhaana dehi vaa^iti etad upaayaad avagamyate 1/) 
(280.24四25:yathaa prakaraNaM bahirantar vaa vyavasthitasya dvaaraM dvaaram ity 
anirjJ aatena kriyaavizeSeN a^anumeyena八arthitve八anumaanahetorupaayaad badhaana dehi 
vaa八itivi …・ vaa^iti1/333// 
2.17 
(282.8: kecit tu manyante一問 yaavadruupaatvam ucchritaad asandigdham artharuupan 
taavad abhidheyaM zabdasya tataH八anyatsarvam anumeyam江itaan prayujya舵/)
2.18 
(283.20-21: VP2.348=346 / utsargavaakye [utsarga.vaakya] yat tyaktam azabdam iva 
zabdavat / tad baadhakeSu [baadhaka] vaakyeSu [vaakya] zrutam anyatra gamyate /) 
(283.22四25:aakaaraantarvarjitebhyaH dhaatubhyaH karmaNyaN (P.3.2.1.) bhavati八ity
evaMbhuutam eva tadutsargavaakyam / tatra tu kavidhaanaanurodhaad aakaaraantaa 
dhaatavaH prakRtayaH ^anyatra zruuyamaaN avidhivaakya eva^upasargasya八apraapty四
anumaanaM bhavati / tasmaat punar etad eva kalpyate 1/3461/ 
(284.1畑仕 nanu saamaanyacodanaasu tatra vRttau vizeSaaNaam abhedatvaad 
bhedapratipattau sandigdhatvaad aazrita vizeSair vidhibhir anaazrita vizeSaaN aaM 
vidhiinaaM baadhanaM bhaviSyati^iti / atra kecid aahuH --na zabdena praapitasya 
zabdaantareNa baadhanaM bhavati / ubhayor arthaparityaage bhedaabhaavaat / nanu loke 
gamyataaM bhujyataam ity uktaa doSaM kaJcid dRSTvaa sthiiyataam iti / na ca taavad 
apraaptyanumaanam atra八asti / na ca baadhyabaadhakabhaavena tiSThate / 
evaMprakaareSu taavad akalpitaa八avakaazaantareSu zaastreSu vikalpaa dRzyante / 
pratiSedhaH vikalpaarthas tulyaM cet praaptikaaraNam ity api ca gamyataaM bhajyataam 
iti doSaz cen na匂sti八ityetad utsargavaakye prakramyate / tac ca doSaantaradarzanaat 
prayojanaabhaavaac ca prayojanaantareNa vaa八apavaade prakramyamaaN e^asti 
doSaabhaava ity azeSavizeSaH八anumiiyate1/346// 
(284.10四 11:VP2.349=347 / braahmaNaanaaM zrutir dadhni prakraantaa maaTharaad vinaa 
/ maaTharas takrasaMbandhaat tatra八aacaSTe[aacaSTa] yathaarthataam /) 
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(284.12-18: kauNDinyavarjaM dadhi braahmaNebhyaH diiyataam ity etad utsargavaakye 
prakraantaM takrasya tv azruuyamaaNasya^api vaakyazeSasya takradaanaviSayaa 
kauNDinyazrutir anumaanam / athavaa vidyata eva八aparaH braahmaN azabdaH 
kauNDinyavartii teSv eva braahmaNeSu yasya vRttiH / pradezasaamaanyaM hi bahu 
prakaaram tadyathaa braahmaNaH^asty atra kaaJcid gaaM pazyati八iti/ nanu ca dadhidaane 
kauNDinyasya^anumeyasya zabdapratiitaM dadhidaanaM takrantu zabdapratiitam I na 
bruumaH kauNDinyatvaM dadhidaanasya praapakam / braahmaN atvaM tac八zabdavadeval 
(284.18四28:nanu yuktaM pratiSedhaH^anyaarthatvaad apraaptyanumaαnam anarthakam I 
aatmaruupaprakalpaneSu kRtaarthavidhyantaram upajaayamaanaM saamarthyaad 
vikalpam eva prakalpayet I tatra katham apraaptir anumiiyate I sarvathaa 
na八asti八αnumaanasyavyaavRttiH I kathaM na taavat pratiSedhaH kvacid api pravartata ity 
abhyupagamyate / kintarhi svaabhaavikyaa nivRtter dyotakaH I sa khalu 
nityaparatantratvaad asya^arthaH / taam anyasamavaayiniiM nivRttiM dyotayann 
anumaanaM prakalpayati I yatra yatra ca pratiSedha itthaMbhuutas tatra tatra 
saamaanyavizeSabhaavaH八anyadRSTavyabhicaaraHsahacaaripratiitivataH vidyate I sa 
ca ^anumaanaaya八alam/ yathaa^agner・dhuumaHpataGgadhuumakaa iti sambandhaat 
sambandhasambandhaac ca^anumaanaM bhavati / saamaanye prayujyamaanaM vizeSe 
kvacit prasuptaprasaGgam iva buddhyaa svabhaavanivRttam I vaakyazeSeNa 
svaabhaavikena vaa vaakyaarthasya八avicchedena^avizeSepraapyamaaNaM saty api 
sambhave vidhau sannidhaanaanumaanattvaat tadviSayaM buddhiprasaGgam 
vyaavartayan baadhaka ity ucyate //347// 
(284.29-30: VP2.350=348 / anekaakhyaatayoge [aneka.aakhyaata.yoga]^api vaakyaM 
nyaayaapavaadayoH / ekam eva^iSyate kaiz cid bhinnaruupam iva sthitam 1/) 
(285.1-8: iha kecid aacaaryaa utsargaapavaadayor ekavaakyatvam / tatra yeSaam 
ekavaakyatvaM ta evam aahuH / apavaadasya viSayasya viSayaad utkramya 
utsargavaakyaM pravartate I ata eva ca^idam ucyate一回 navaakyaprakaraN aad iti / tathaa 
ca^uktaM --tatra^aakhyaanaad iti pratiSedhaH naanaavakyatvaad iti / tathaa na八avidezam
ity ataH naanaavaakyatvam ity evamaadiH yeSaaM tulya utsargaapavaadayor 
naanaavaakyabhaavas ta evam aahuH / ekatra praaptaanaaM baadhaanaam 
ekatve^aGgaaGgibhaavaH syaat / (a)bhyaasaac ca ye vikal 
40 
tu八utsargaapavaadayor naanaavaakyatvaM te八api tatra khyunaa pratiSedhaH 
naanaavaakyatvaad ity atra samarthayante / naanaarthaM naanaaviSayaM vaakyaM 
naanaavaakyam ity eSa puurvapakSaH / tadyathaa vikaaravivakSaayaatn 
apatyasya八avivakSitatvaad vikaare vizeSavihitaaH pratyayaa na八apatyapratyayaan
baadhante tathaa八evakarmavivakSaayaaM kartur anupaadaanaat kartRvivakSaayaaM ca 
karmaanupaadaanaat anyatarasannidhaane yad anyat kaarakaM vivakSitaM tatra^anyena 
pratyayena bhavitavyam iti dvayor api kartRkarmaNoH paryaayeNa khyunaadayaH 
prasajyante / athavaa prakaraNavaakyaM tatra^upanyastaM guNavaakyaM 
pradhaanavaakyam iti kvacid eva viSaye kiJcid upaadiiyate / ye tu^utsargaapavaadayor 
ekavaakyatvam icchanti teSaaM 
(285.28-29: VP2.351=349 / niyamaH pratiSedhaz ca vidhizeSas tathaa sati / dvitiiye 
[dvitiiya] yo lug aakhyaatas taccheSam [tat.zeSam] alukaM viduH /1) 
(286.1-6: vidhikaala eva^utkRSTasya punaH zruter apraaptir anumiiyate 
sandehamaatranivRttimaatraJ ca kvacid evakaareNa kriyate / tathaa guNavRddhiprakaraNa 
eva dhaatulopamaarddhadhaatukanimittabhaavaad utkRSTaM pratiSedhena^anumiiyate / 
yaz ca supo dhaatupraatipadikayoH (P.2.4.7.) iti dvitiiyena luganvaakhyaayate tasya 
tasminn eva八avadhivaakyeuttarapadavizeSaM varjayitvaa八itiprathamam eva vidhinaa 
prakalpitaH zeSaH八anumiiyate/1349/1 
(286.7: naanaavaakyavaadinas tu bruvate 
(286.ふ9:VP2.352=350 / niraakaaGkSaaNi nirvRttau pradhaanaani parasparam / teSaam 
anupakaaritvaat kathaM syaad ekavaakyataa /1) 
(286.10-11: iha saakaaGkSaaNaaM saMsargaat parasparam upakaare vartamaanaanaam 
ekavaakyatvam upapadyate /1350/1 
(286.12-13: pradhaanaatmiSu pRthag anirvRttau vyaapRtaani teSaaM niraakaaGkSatvaad 
asati八upakaarena^asti八ekavaakyatvam/ ekavaakyavaadinas tu bruvate --
(286.14-15: VP2.353=351 / vizeSavidhinaa八arthitvaad vaakyazeSaH^anumiiyate I 
vidheyavan nivartye [nivartya]八arthe[artha] tasmaat tulyaM vyapekSaNam /1) 
(286.16田21:tathaa hi tavyattavyaaniiyaraH (P.1.9.6.) iti keSaaJcid anekakartRkasya 
bhavater ekatvaad ekavaakyatvaM keSaaJcit pratipradhaanaM kriyaa bhidyate I tatra 
niraakaaGkSaaNaaM pradhaanaanaaM vaakyatvaM bhavati / ekavaakyavaadinas tu 
manyante / satyaam apekSaayaaM tavyadaadayaH pRthak pRthak bhavateH kartaaraH 
vijJaayante bhinnaadhaaraa vaa / 
2.19 
(287.下12:pakSaantareca tasminn anumiiyamαane tadarthaH zabdaH八aprayujyamaanaH
lupta iti vyapadizyate / 
2.20 
(288.11: api ca kartaa samudaayasvaruupaM sannipaatayan na^arthena 
ruupeNa八anumiiyamaanaanyavayavasvaruupaaNi sannipaatayituM samarthaH / 
2.21 




(291.4: yeSv api ca nimittaantaraM vidyamaanam apekSitaM bhaavi vaa buddhyaa 
prakramya bhuutapadaasaktaM taany api nimittasannidhaane ruupavizeSaad 
anumaanamaatraM bhavanti， na nimittam abhidheyatvena^abhyantariikurvanti / 
2.23 
(292.13-14: VP2.371=367 / zaastre [zaastra]^api mahatii saMjJaa svaruupopanibandhanaa 
[svaruupa.upanibandhana] / anumaanaM nimittasya saMnidhaane [saMnidhaana] pratiiyate 
/) 
(292.15-19: yaa^api kaaraka.upasarjanasaMkhyaa sarvanaamaadiH zaastre mahatii saMjJaa 
kriyate saa^api hrasvaadivat (?) svaruupamaa佐ameva^upaadaaya pravartate / tasyaas tu 
gaur evaM vyutpattinimittaM sannidhaanaanumaanam abhidhiiyamaanam api 
tannimittasaMjJiSu yeSv asti teSv eva sati sambhave viziSTaviSaye pravartate / 
kannapravacaniiyasaMjJaatvaM sati sambhave susiktaadiSu svaruupamaatraazrayaa 
saMjJaantaranivRttiM karoti //367// 
(292.20-21: VP2.372=368 / aavRtter [aavRtti] anumaanaM vaa saaruupyaat tatra gamyate / 
zabdabhedaanumaanaM vaa zaktibhedasya vaa gatiH /) 
(292.22四293.2: viziSTasvaruupaM gurusaMvijJaanapadam upaadiiyamaanaM 
nimittayuktena guNapadena svaruupaM sakRduccaaraNe^api zabdagataayaa aavRtter 
anumaαnaM saamidheniivat samprasaaraNasaMjJaavac ca laghvarthantu 
sakRduccaaraNaM bhinnayor vaa zabdayoH pradezeSu svaruupeNa samiikRtayor 
vyaapaarabhedapratipattyartham ekatvapakSe vaa zaktibhedaadhyaaropaH^anumiiyate 
//368// 
2.24 
(294.20: tadeva^idam aakhyaayate --saMghaH yatra八avayavaupasarjaniibhuutaH 
vanaadiSu vRkSaadivad vaa^anumeyaH braahmaNaa bhojyantaaM saGghaH bhojyataam， 
pariSad bhojyataam， ekazeSaH yatra pravibhaktazabdaanaam anvarthaanaam avasthaanaM 
na^asti， braahmaN aa bhojyantaam iti / 
2.25 
(309.10-11: VP2.427=423 / astitvena^anuSaktaH vaa nivRttyaatmani [nivRtti.aatman] vaa 
sthitaH / arthaH^abhidhiiyate yasmaad ataH vaakyaM prayujyate /) 
(309.12-15: itaz ca vaakyanibandhanam avacchedaM sarvaH hi tattvaparasya^arthaH 
sattaaM viyogaM vaa yadi na^apekSate niruupayitum eva na zakyate / 
pravRttisaMsargaH^api vaakyadhanna eva / tasmaac^zruuyamaaNakriyaapadam 
anumiiyamaanakriyaapadaM vaa vaakyam eva sarvavyavahaareSv avatarati //423// 
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2.26 
(313.16-17: VP2.442=438 / padaarthe [padaartha] samudaaye [samudaaぅ叫 vaa salnaaptaH 
na^eva vaa kva cit / padaartharuupabhedena [padaartha.ruupa.bheda] tasya八aatmaa
[aatman] pravibhajyate /) 
(313.18-20: sarvathaa pratipaadanaarthaM yadi sallludaaye saGkhyaavad atha^api 
zabdaantaraabhaavaan na kvacid avasthitaH vaakyaarthaH / tasya tu kevalapadaprayoge 
yaH vizeSaH nirdhaaritaH tena vizeSeN a八αnumaanenasambandhaat saa pRthak zaktiH 
pavibhajyate //438// 
2.27 
(317.10: ///ntaH manyante saamaanyamaatram eva tatra vivakSitaM vizeSaas tv 
anumeyaaH， na teSaaM zabdena saMsparzaH八asti^iti/ 
2.28 
(325.1皿5:sakRd api zrutitulyaruupazabde liGgaiH zrutair yathaa^eva八aazrutaabhinnarupaa 
vaakyazeSaaH samarthyante tathaa vRttiruupaanubhuutaanumiiyate saamidheniivat / 
tasmaad eva prasaGgaat tatra zaktibhedaparigrahaH八anumiiyate/ pratipattau tu nityatvaM 
vibhaagadarzanam upajaayate / tathaapi samprasaaraNasaMjJaa suvibhaktivizeSanirdezas 
tu jJaapaka ubhayasaMjJaatvasya八ityuktam //473，474// 
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3.成果発表(1 )第 12四国際サンスクリット学会における発表要旨
(ヘルシンキ大学、 2003年 7月 14日)
The Epistemic Structure of AnUlnana 
in Bhartrhari' s V aわJapadfya
Akihiko Akamatsu (Kyoto University) 
O. The aims of this paper are to describe and analyse the structure of anumana as 
Bhartrhari used in his Vakyα:padiya， and to consider it， inparticular， inrelation to the 
larger problem of the development of logic in the period of the c1assical India. 
1. Bhartrhari's view on anumana and other's view against it 
It is well known that Bhartrhari deals with anumana by contrast with agama in his 
Vakyapadiya¥ and that his opinion is referred to sometimes as Lokayata's view maintaining 
that anumana is not pram匂a.Bhartrhari says: 
1.1 Vakyapadiya 1 32: avasthadesakalanarp. bhedad bhinnasu sakti号u/
bh孟vanamanum如enaprasiddhir atidurlabha / 
(=Tattvasarp.graha 1459; Nyayamanjan p.314， v.192) 
[My translation:]“Because their powers are different according to difference of state， 
place， and time， itis extremely difficult to gain by anumana the certainty〆(ortruth) of 
objects. " 
1.2 Vakyapadiya 134: yatnenanumito 'py artha与kusalairanum拘bhil;l/
abhiyuktatarair anyair anyathaivopapadyate / 
(=Tattvasarp.graha 1461; NyayamanjarI p. 316， v.208) 
[My translation:]“Even a matter inferred by c1ever logicians with effort is explained 
otherwise by others more specialised.' ， 
Against these arguments， Santarak号itaor Jayantabhatta say: 
“No， no， itis not very difficult to be attained. No， no， itis not demonstrated otherwise 
even by the c1everer ones." 
1.3 Tattνasaf!lgraha 1475: avasthadesakalanarp. bhedad bhinnasu saktisu / 
bhavanam anumanena natah siddhih sudurlabha / 
1.4 Tattvasaf!lgraha 1476: yatnenanumito 'py artha与kusalairanumaq-bhi与/
Ilanyatha sadhyate sQ 'nyair abhiyuktatarair api / 
1 VP 1 30-43 ; 1 51-154.1 treated anumana and tarka as synonym for a while. But 1 know the 
use as the following: Vrtti 10.3--5: yal:z sarvaparikalpanam abhase 'py anavasthitall / 
tarkagamanumanena bahudha parikalpitall 1/ (Regarding to this verse， see Chr. Lindtner: 
Linking up Bhartrhari and the Bauddhas， Asiatische Studien / Etudes asiatiques， XL VII-l 
1993， pp. 212-3. Fragment 2.) 
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1.5 Nyayamanjarip. 326， v.229: yatnenanumito yo 'rthaり初旬lairanumaq-bhi与/
abhiyogasatenapi ~o 'nvatha nopapadvate / 
But 1 should say here: what is the meaning of ‘anumana' in these texts? Does ‘anumana' in 
Bhartrhari' s idea have the same contents as in Santarak号ita'sand Jayantabhat!a's concept? 
Of course ‘no'， because Bhartrhari worked before Dignaga (480-530)， who is generally 
held to be the founder of Indian formallogic as we know it. It was Dignaga who introduced 
the formulation into anumana. But， on the other hand， before Dignaga， and Bhartrhari also， 
Vaise~ikasütras deal with many problems which may reasonably be considered problems of 
logic， for example， the question of the relation between a thesis and the grounds in its 
support2• So the question 1 have to ask here is: 1n what meaning does Bhartrhari use the word 
‘anumana' ， and how does he explain the structure of‘anumana' in his epistemology?3 
2. Definition of anumana by Bhartrhari and its surroundings 
Among the Karikas of 3 Ka判asof Vakyapadiya and the 竹ti，we can find out the 
passages only as the following mentioning a kind of definition of ‘anumana¥ 
2.1 Vrtti ad VP 1 32， p.88.5-6: 
ihãvvabhicaritãbhimatasãhacarvasv~ dr~!asya saqtbandhinaり tatsadr~asya va darsanad 
ad符tesaqtbandhini yai inanarr! utpadyate包皇室pratyak号asyarthasyaprasiddhir duravasana. 
[My仕anslation:]“1n this world， t!or the person who is convinced that the concomitance 
[between two relatives A and B 1 iscertai!!， asthe result of a seeing of the [same] one (A)， 
experienced before， or of the similar one to it (A)， a cognition on the other (B)， being not 
experienced， arises. By such cognition，ぬ attainthe certainty about the object which is not 
perceived directly is very difficult. " 
First of al， 1 will focus my attention on the word ‘avyabhicaritabhimatasahacaryasya¥As 
my translation shows it， 1 treat the expression‘avyαbhicαritab himatasahacaryasya' as 
referring to the person who knows the logical necessity (sahacarya). According to Paddhati， 
a sub-commentary of the 1 st ka♀<;la of Vakyapadiya， however， the word can be explained as 
follows: the one， for example smoke， whose concomitance [with the other， for example fire] ， 
namely the non四deviation(ανyabhicara)， isbelieved for certain， isavyabhicaritabhimata四
sãhacaryam4• This interpretation seems to be more acceptable in the context5• But if we put 
the word into the historical context of the development of idea about logical necessity， my 
interpretation will appear to be proper. 
Let us begin with a passage of V rtikむacited in Sãbarabhã~ya as the following: 
2 N ancy Schuster，‘Inference in the Vaise号ikasutras'，Journal of lndian Philosophy 1 (1972)， pp. 
341-395. 
3 As for the fact that Bhartrhari admitted two kinds of αnumana: d[~!am anumana and 
samanyato d[~!am anumana， see Akihiko Akamatsu，‘The Two Kinds of Anumana in 
Bhartrhari's Vakyapadiya'， Journal of lndian Philosophy 27 (1999)， pp. 17-22. 
4 Paddhati， p.88， 25-26: avyabhicaratIty abhimataIp. sahacaryam avyabhicaro yasya 
dhumades tad avyabhicaritabhimatasahacaryam. 
5 Iyer's translation :‘what is connected and considered invariably concommittant¥ 
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2.2 Vrttikara in Sãbarabhã~ya (ed. by E. Frauwal1ner， p.30.): 
anumana平jnatasambandhasv!!:ekadesadarsanad ekadesantare 'salp-nikr~te 'rthe 12uddhih. 
[Frauwallner's translation:]“Die Schlusfolgerung besteht darin， das jemand. der di~ 
verknupfung (beider) kenn1， auf Grund des Sehens des einen Teiles den andem Teil， der ein 
nicht in Kontakt befindlicher Gegenstand ist， erkennt." 
And see the next example， a definition of anumana by Dignaga: 
2.3 Definition of anumana by Dignaga: 
apare tu bruvate nantarまyaka抗hadarsanrup!advido 'num盈latniti. (NV 300.1: Cf. H.N. 
Randle， lndian Logic in the Early Schools， 1930， p.155.) 
[Randle' s translation:]“experience of a thing as inseparably connected is the 
instrument of inference， t!'or a person who knows this inseparable connection， ， 
And the following is Prasastapada's explication on the process of inferential cognition. 
2.4 Prasastapãdabhã~ya 205.10--13: 
vidhis tu yatra dhumas tatr註gniragnyabhave d註umo'pi na bhavatity ~vamprasiddha­
samavasv~sandigdhadhümadarsanãt sãhacaryãnusmara~ãt tadanantaram agnyadhyavasayo 
bhavatiti. 
[Randle' s translation :]‘寸heformula (vidhi) is‘Where there is smoke， there there is fire: 
and in the absence of fire smoke also does not occur' . 1nthe case of a person who knows the 
connection in this wav (/Jrasiddhasamayasyat， the conviction of fire arises， asthe result of 
an undoubted experience of smoke and as the result of remembering the accompaniment of 
smoke by fire (sahacaryanusmara1)at)'¥(Randle， p.154.) 
The question at present is how to interprete the word “ανyabhicaritabhimatasaha-
cαryasya" used in the definition of anumana by Bhartrhari. If we pay attention to the 
definitions mentioned above， and we notice that a1 of them refer to the person who knows 
the logical necessity 7， inthe case of the definition by Bhartrhari also， itwi11 be suitable to 
consider the word as referring to the person who knows the logical necessity. And from 
these definitions， we realize that the scholars of those days consider the logical necessity as 
being dependent on human knowledge. As for the insertion of such words ‘j高ataω
sα1Jlbandhasya¥‘tadvidall'， and ‘prasiddhasamayasya' into the definition of αnumana， 
Randle says as the fo11owing:“It seems to have been common to the logic of the time to 
insert into the definition of the iIlstrument of inference a proviso that the person drawing the 
inference should be aware of the relation between the terms which makes the inference 
possible. "(Randle， p.155.) In fact， atthe later time when the question how to ontologicaly 
determine the logical necessity between two terms wi11 be the most important problem， the 
insertion of such word must be regarded as inappropriate to the definition. 
6 Sridhara indicates clearly:‘evarp prasiddhasamayasya' prasiddhavinabhavasya pu刊号asya.
7 The same type of definition is found also in Candrananda's commentary on VS IX.18 (p. 
69.16-18): tatraivarpvidhaprasiddhasambandhasyarthaikadesam asarpdigdharp pasyat功
記号anuvyavasayoy功 saliilgadarsanat sarpjayamano laiilgikam it vrttikara与.
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We may now proceed to the second half of the passage ‘ tenãpratyak~asyãrthasya prasiddhir 
dur，αvasana¥(“By such cognition， toattain the certainty about the object which is not 
perceived directly is very difficult'¥) 
3. Why isthe αnumana unreliable? 
Here Bhartrhari insists on the uncertainty， unreliability of anumana. Why isthe anumana un 
reliable? That is because the object of the anumana is something that is not perceived 
directly (αpratyak~a)， something that is beyond perception. What does it mean? 
3.1 Vakyapadiya 132 : avasthadesakalanarp bhedad bhinnasu sakti手u/
bhavanam anumanena prasiddhir atidurlabha / 
Vrtti 88.5-89.6:出avyabhicaritabhimatasahac訂yasyadr~!asya sarpbandhinめ tatsadr~asyava 
darsanad adr~!e sarpbandhini yajjnanam utpadyate tenãpratyak~asyãrthasya prasiddhir 
duravasana / tatha hi / avasthantaresu viniscitabalasattv対面af!1punar avasthãntare~u 
puru~agamye~v apuru伊gamye与uva drsyante svabhava vyabhicari平均/bahyanam api 
bïjau~adhiprabh伸lãm avasthabhedad upalabhyate saktivyabhicara与/tatha desabhedad api 
/ ati釘tohaimavatInam apaf!1 sparsal). / sa tu balãhakãgnikuI).併di~u tadrup句amevatyu将a
upalabhya胞/tatra rupasamanyad apahp:abuddhih paroksaviseso durj蜘 ambhedam 
arvagdarsano darsanamatrenagamyam agamenaiva prapadyat~ / kalabhedad api / 
grï~mahemantãdi~u kupajaladInam atyantabhinn功 sparsaday沖合syante/ tatra sük~mam 
avasthãnavise~af!1 pr紘p:am ~prautaEamvam ammacaksur aptare!!ãpratyak~am 
anum函館1加句aniscitaf!1ka与sadhayitumasaf!1mu仰功prayatate/ 
[Iyer's translation :]“…The ordinary man (arvagdarsana)， misled by extemal resemblance， 
is unable to see the difference and can see it only with the help of tradition. Similarly， 
properties of things change with time. The temperature of the waters of a well and the like， is
very different in summer and winter. Which intelligent man would try to demonstrate， by 
mere reasoning， this subtle difference in nature， imperceptible to the ordinary man， 
unascertainable by inference and incomprehensible except through knowledge derived froll 
tradition?" (Iyer， p.44.) 
3. 2 Vaise~ikasütra II.l.15--17: vayur iti sati sannikar~e pratyak~ãbhãvãd dr~!arp lingarp. na 
vidyate / samanyato dr許証ccãvise~吟 Itasmad agamikam. 
[Schuster's translation :γ‘As for wind -because of the absence of perception in the case of 
the actual connection (of wind with its mark)， there is no perceived mark (of wind) / And 
from seeing from the general no particular (entity) can be known I Therefore (one must) 
appeal to scripture. "(Schuster， p.387， n.ll) 
3.3 Nyãyabhã~ya 292.1-2 (ad NS Ia5): samanyato drs!af!1 nalna --yatrãpratyak~e 
lingalingino与sambandhekenacid arthena lingasya samanyad apratyak~o li企gigamyate. 
yathecchadibhir孟tma.icchadayo gUQ.al).， gu早asca dravyasaf!1sthan苅，tad yad e~ãf!1 sthanaf!1 
sa atmeti. 
[Schuster's translation :]“おmanyato々。 iswhen the connection of the mark with its 
possessor is not perceived， but because of the similarity of the mark with some other thing， 
the unperceived possessor of the mark is known. As， in‘By means of desire， etc.， the soul (is 
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known)¥Desire and the rest are attributes， and attributes have a substance as their abode; 
the sou1 is the aboude of these (attributes)."(Schuster， p.393， n.59) 
4. Structure of the anumanα(1) 
4.1 Vakyapadiya 134: yatnenanumito 'py arthaりku臼1air姐 umat:rbhi与/
abhiyuktatarair anyair anyathaivopap孟dyate/ 
1ケti 90.9--91.1: anyad dravyaIp. gU1).ebhya与， vyapade詰t / tad yatha / sati 
vise伊平avise~yabhede rajna rã~traIp. vise号yatena parivrajakena / vi記号yateva candanena 
gandha与narupadibhi与/tasmad anyad dravyaIp. gu♀ebhya ity anumanena dravye 
vyavasthapite nayam apadesaりyuktaity泊u与/
1ケti92.3-4: srutivi均asaIp.nidhanasaIp.nidhana1qtastu pürvapak~opanyãsa与/ tasmad 
drstad adrst~m anllgamyat~ ity avirodhat siddham etat / 
5. Structure of the anumana (2) 
5.1 Vakyapadiya I 157 (コ162，ed. by Iyer) 
tatha jatyutpa1adinaIp. gandhena sahacari早知/
nityasaIp.bandhinaIp. df~taIp. gU1).anam avadhara♀am/l〆
1ケti225.9-14: gandhotpa1abuddhyanumito (gandhopa1abdhyanumital).?) hi jãtyutpa1ãdi~u 
yal). sabd功 prayujyatena sa gandhamatram asritya gandhasamavayaIp. va dravyamatraIp. 
pratyayayati sahacari1).i gu頃ntara1).yapi tatranumiyante / na ca tadvacin幼 sabdad砕い
sahacari1).y anum忌nenahetau pravartanta ity abhyupagamyante / ke~ãñcit samudayavadinam 
utpa1adisabdavacyatvam iti saIp.khyapram匂asaIp.sthanajanakatvena vina gavadi号u
gosabdasya vi与a1).adisannidhiprayuktabhimukhyapravrttir dfsyate . 
5.2 Vakyapadiya I 163 (=163. ed. by Iyer) 
tasmat sarp.bhavino 'rthasya sabdat saIp.pratyaye sati / 
adf~taviprayogãrthal). saIp.bandhitvena gamyate /1 
V[tti 225.17四18:tasmatsampratiyamano 'pi sahacari早a与 sambhavina与nasabdartha iti 
vij長匂rate/ na hi tathabhutenarthatman亙sabdasyasambandho 'pi yujyate. 
6. Vakyapadiya 1 131: 
na so 'sti pratyayo 10ke ya与sabdanugamadrte / 
anuviddham iva j鼠naIp.sarvaql sabdena bhasate /1 
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4. 語葉研究(3) vakyartha (文の意味)
4.1 (205.4同5:VPI151(R)=135(B，[I]): vedazaastraavirodhii [veda.zaastra.avirodhin] ca 
tarkaz cakSur apazyataam 1 ruupamaatraad dhi vaakyaarthaH kevalaM na^atitiSThati 




4.2 (00226(P): vaakyalakSaNaprasaGgena ca tathaa vaakyaarthasya sambandhasya ca 
matabhedaM darzayiSyati 1)文の定義に続けて、さらに「文の意味j と「文と文の意
味との関係Jについての考え方の相違を以下に示そう。
4.3 (00301(P): tatra八akhaNDapakSetriSv api lakSaNeSu pratibhaa vaakyaarthaH 1 yathaa 
darzayiSyati 一同 “vicchedagrahaNe^arthaanaaM pratibhaa^anyaa八eva jaayate 1 
vakyaarthaM江itaam aahuH .…"(v.143) itil) [先に挙げた「文は部分をもたないj とい
う立場と、 「文は部分をもっj としづ立場のうち、]r文は部分をもたないj とい
う立場(akhaNDapakSa)で、は、先に述べた三種類の[文の]定義[、すなわち (3) 





「文の意味j と呼ぶJ(詩節一四三) 0 
4.4 (00305(P): avaziSTeSu paJcasu lakSaNeSu madhyaad“aakhyaatazabdaH八vaαkyam"
ity asmin pakSe kriyaa vaakyaarthaH 1 yathaa vakSyati -“kriyaa kriyaantaraad 
bhinnaa"(v.414) ityaadi 1 yathaa ca pratibhaa yat prabhuutaarthaa yaam anuSThaanam 
aazritam 1 phalaM prasuuyeta yataH saa kriyaa vaakyagocaraH lIiti) [上述の三種類の定




八) 0 またたとえば、 「直観(プラティバー)は行為によって生み出されたものを
対象とし、また結果は行為の実行に依拠して生じてくるのであるから、行為こそが、
文の対象領域であるJ0 
4.5 (00310(P): saMghaatapakSe kramapakSe ca saMsargaH^vaakyaarthaH 1 sa ca 
“saMbandhe sati yat tv anyad aadhikyam upajaayate 1 vaakyaartham etaM sampraahur 
anekapadasaMzrayam 1I"(v.42.) ityaadinaa darzayiSyate 1) (2) r文とは、語の集合体







4.6 (00313(P): tathaa saMghaatapakSa eva“sarvabhedaanuguN yam" (v .44.) ityaad加aa
prakaaraantareN a八abhihitaanvayapakSe pratipaadyamaane “kaaryaanumeyaH 
saMbandhaH八ruupaMtasya na vidyate 1"(v.46.) ity anena zlokena vizeSavizraantaH 











4.7 (00316(P):“padam aadyam'¥“pRthak sarvaM padaM saakaaGkSam" ity asmin tu 
pakSadvaye saMsRSTa eva prathamataraM prakramyate vaakyaarthaH Iyathaa 
niruupayiSyati -“teSaaM tu kRtsnaH^vaakyaarthaH pratibhedaM samaapyate" (v .18.) 
tathaa一回“puurvairarthair anugataH^yathaa^arthaatmaa paraH paraH I saMsarga eva 
prakraantas tathaa八aadyeSv(tathaa八anyeSv)arthavastuSu I/' 'iti(v.411))一方、 ( 7) r文












4.8 (00321(P):“abhidheyaH padasya^arthaH vaakyasya^arthaH prayojanam"(v.113) ity 
anena prayojanaM vaakyaarthatvena pradarzitam I tat keSaaJcin mate 
sarvalakSaNasaadhaaraNam iti na prayojana恥1vaakyaarthaH vaakyalakSaNeSu pRthag 







4.9 (00323(P):tad evaM pratibhaa， saMsargaH， saMsargavazaan niraakaaGkSaH 
vizeSaavasthitaH padaartha eva， saMsRSTa eva^arthaH， kriyaa， prayojanaM ceti SaD 




の意味、 (d)混じり合った意味、 (e)行為、 (f)発話意図・目的、以上の六種
の文の意味がここで示された。
4.10 (00325(P): saMsarge， saMsargavazaad vizeSaavasthite padaarthe ca 
vaakyaarthe^abhihitaanvayaH / saMsRSTe， kriyaayaaM ca八anvitaabhidhaanam / 
pratibhaayaaM tv ekarasaa^eva pratipattir iti na tatra kaacid 




互連関が文の意味であるJとしづ立場(abhihitaanvayapakSa)が成立する O 一方、 (d)
混じり合った意味と、 (e)行為とが、文の意味とされるとき、 「文を構成する各
単語が、相互に関連付けられた一倍の意味を表すとき、文の意味があるJという立






4.11 (00328(P):vidhiniyogabhaavanaasaMjJaas tu vaakyaarthaa na niruupitaa， yasmaad 





4.12 (00406(P): tattadanaadi vaakyaarthavikalpaahita vaasanaaprabodha janmaa， 
kramavadbhir iva^akramair bahiiruupatayaa^adhyastaiH padaarthaiz citriikRta iva， 
vikalpavizeSa. ullikhyamaana aakaaraH， bahiiruupatayaa八adhyastaH，nirvibhaaga eva， 










4.13 (00409(P): vaakyam api， tattadanaadivaakyavikalpaahitavaasanaaprabodhajanma， 
kramavadbhir iva^akramaiH padaiz citriikRta iva， bahiiruupatayaa^adhyasyamaanaH， 
viziSTavikalpa.ullikhyamaana aakaaravizeSa eva， bahiiruupatayaa八adhyastaiti praayazaH 










で、] ( 6 )知識による単一化(buddhyanusaMhRti)といわれたこれと、母胎を向じ
くするものに他ならない。したがって、この考えに従うことによって、文と文の意
味とがここではまとめられていないと、知られるべきではない。
4.14 (00413(P): naiyaayikaadiinaaM tu puurvapuurvavarNasmRtisacivaH^antyaH varNaH 
nazyadavasthaaanubhavaviSayiikriyamaaNaH padaM yathaa tathaa^eva 
puurvapuurvapadasmRtisacivam antyam eva padaM 
nazyadavasthaanubhavaviSayiikriyamaaNaM vaakyam iti praayazaH saMghaatapakSa 
eva八antarbhavati / tathaa puurvapuurvapadaarthasmaraNasacivena八antyena
padena八upajanyamaanaa pratitir vaakyaartha iti praayazaH saMsargapakSa 













4.15 (00419(P):atha八atra^anavayava eva^ekasmin sphoTaatmake vaakye， 
pratibhaalakSaNe ca vaakyaarthe，νaakyaνaakyaarthαyor adhyaasaruupaH saMbandhaH / 






4.16 (00421 (P): avaziSTeSu pakSeSu vaacyavaacakalakSaNaH yogyataakhya eva 
zabdaarthayoH saMbandhaH miimaaMsakadRSTyaa / zaakyadarzanaanusaareNa tu 
vijJaanavaadanayena bauddhe zabdaarthe sarvatra kaaryakaaraNabhaava eva / 
vaakyaarthavaade tu tatra saMketalakSaN aH八asauboddhavyaH / naiyaayikaanusaareNa ca 
saMketalakSaNa eva八asav ity evam atra vaakyavaakyaarthasaMbandhaanaaM 
saMkSepataH svaruupaM boddhavyam / saMbandheSu madhyaad adhyaasam eva 











内から、 「仮託Jだけを[本巻では]後に示すであろう O 一方、第三巻『単語論』
(PadakaaNDa)においては、それらの[関係の]すべてを説明するであろう。
4.17 (00426(P):tatra vaiyaakaraNasya^akhaNDa eva八ekaH八anavayavaH zabdaH 
sphoTalakSaN aH vaakyam， pratibhaa八evavaakyaarthaH， adhyaasaz ca saMbandha iti 








4.18 (VP2.007 / yahtaa八eka eva sarvaarthaprakaazaH pravibhajyate / 




4.19 00810(P): citra.jJaanaM sarva.aakaaram ekam eva / pravibhaagas tv asya 
dRzya. bheda.samaazrayeN a kriyate / nila. piita.aady . aneka.aakaaram eva vijJ aanam 
upajaatam iti / vastu.sthityaa tatra jJaana aakaara.bhedo na.asti / tathaa 
vaakyα. vaakyaarthayoH svaruupaM boddhavyam / 
4.20 00812(P): <vaakyaartha.anugamas tathaa> ity anena hi naanaa.vaakyaarthayor [→ 
vaakya. vaakyaarthayor] akhaNDatvaM paanakarasa 
mayuura.aNDa.rasa.citra.ruupa.narasiMha伊 vaya.citra.jJaanavatsamaanam eva.ucyate / 
yathaa vaakyaM nirvibhaagaM sphoTa.lakSaNaM vaacakaM tathaa vaαkyaartho 'pi 
tathaavidha eva.ity anayor eka.yogakSematvam uktam /7/ 
4.21 00903(P): pade hi yathaa prakRti.pratyaya.vibhaago 'satya eva baala.vyutpaadanaaya 
kriyate， tathaa vaakye vaakyaartha.pratipaadanaaya.apoddhaaraH padaanaam upavarNyata 
iti boddhavyam //10// 
4.22 00918(P): atha vaakyaarthasya.api tathaa.eva nirvibhaagatvaM pratipaadayitum aaha 
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4.23 (199.23-24:VP2.016 / azaabdaH yadi vaakyaarthaH padaarthaH^api tathaa bhavet / 
evaM sati ca saMbandhaH zabdasya^arthena [artha] hiiyate //)もし文の意味が、語によ
るものではないならば、単語の意味もまた同様で、あるということになるだろう o
そしてもしそうであるならば、語は意味との関係を失う。(詩節一六)
4.24 (200.18-19:VP2.018 / teSaaM tu kRtsnaH vaakyaarthaH pratibhedaM samaapyate / 




4.25 (200.20-23: teSaam evam upagRhiitasarvavizeSa ekasminn arthe bahuzabdaan 
abhyupagacchataam avikalaH kRtsno vaakyaarthαH pratipadaM prativarNaM vaa 
samaapyate / tad etat pakSaantaraiH saha darzanaM vicaarayiSyate / evaM vyakteSu hy 
upavyaJjaneSv arthaH pratipattRSu prasiddhiM labhate， na tu sannidhaanamaatraad 









4.26 (200.24-25: nirbhaagaikazabdaabhidheyaM tv ekaM vaakyaarthaM pratipannaaH 
svamatam upapaadayanto nidarzayanti /しかし、無部分の単一の語によって表示され
るべきものが、一個の文の意味であると理解している者たちは、自分たちの考えを
明らかにしつつ、次のように表明する。
4.27 VP 11. 43cd and VRtti: 211.6 and 211.9-11: jaativat samudaaye 'pi saMkhyaavat 
kalpyate paraiH / 43cd / athaaparaH kalpaH - yathaikasyaa viMzatyaadikaayaaH 
saMkhyaayaaH pratyadhikaraNaM tannimittapratyayahetutvaM tathaa vaakyaarthasyα 
pratipadaM pratyaayyatvenaavasthaanam iti / 
4.28 (209.6-13: vicitraa hi bahudhaa pratipattRRNaaM pratipattiH / tadyathaa --
くzriitriyaMzchandaH^adhiite>(P.5.2.84)iti vaakyaarthe padavacanaM chandasaH vaa 
zrotrabhaavaH ghezca pratyayaH， zrotraabhyaaM kRtaM k紅metivaa (M.Bhaa on 
P.5.2.84)/ tathaa ikaH vaktavyaH aakhanikaH， ikavakaH vaktavyaH aakhanikavakaH 
(P.3.3.125) paatre samitaadayaz ca (P.2.1.48) vaa aakhanikavaka iti paThyate / ta出aa
uSTragoyugaa iva SaGgavaadiSu pratyayatvena^anyathaa ca^anvaakhyaanaM kriyate / te
yadi vibhaktaaH kadaacid apy anibaddhaa vaakye / vidyante saMsRSTaaH 一"
raajapuruSaH plakSanyagrodhau / vibhaktaaH --raajJaH puruSaH， plakSazca nyagrodhaz 
cetiη 
4.29 (209.20-21:VP2.040 / saH^ayam ity abhisaMbandhaH buddhyaa [buddhi] 
prakramyate yadaa / vaakyaarthasya tadaa^ekaH八apivarNaH pratyaayakaH kva cit /) 
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4.30 (209.22冊209.26: na^avazyaM vicchinnapadaruupavigraha eva zabdaH 
paurvaaparyayuktam anugatavibhaagam eva八arthaM pratyaayayati / yadaa hi 
vaakyaarthasyaivegyaNaH sthaane bhavatiityevamader buddhiviSayaH saMprasaaraNam 
iti vaadiiti vaa saH八ayamity abhisaMbandhaH kriyate， athaH(?) yathaivegyaNa iti， anena 
paurvaaparyaanupaatinii pratipattirbhavati / evam apurvaaparyayaa bhami ity ekavarNayaa 
tasyaarthasya saMjJayaa pratyastamitapaurvaaparyaH sa evaarthaatmaa pratiiyate 1) 
4.31 (210.18由 19:VP2.042/ saMbandhe [saMbandha]八satiyat tv anyad aadhikyam 
upajaayate [upa¥jan] / vaakyaartham eva taM praahur anekapadasaMzrayam /) 
4.32 (210.20-211.3: yat tu padaantareNa sambandhe viiraH puruSa iti 
vizeSaNavizeSyatvaat saamaanaadhikaraNyaM jaatiguNavizeSayor ekaarthasamavaaya-
pratipattipuurvakam artheSv aadhikyaM dRzyate vaakyaartha evaasau / na hi tasya^antaH 
padaM zabdasaMskaare nimittatvena vyaapaara aazriiyate / yas tv ekapadaviSayaH 
vyatirekah karmaadivad baahyanimitta.upajanitaH raajJaH puruSa iti saH八antaH
praatipadikaany eva vibhaktiyogavizeSayoge niyamayati / sa ca八ayaMvaakyapadayor 
aadhikyayor bhedaH bhaaSya eva^upavyaakhyaataH / ataz ca tatrabhavaan aaha 
--"yathaa^ekapadagataH praatipadike八antaHpadaM saMskaarahetur arthaH vacanaM 
pratitvaM bhavati tathaikapadagataH padasaMskaarahetur eva vibhaktiyogaM pratyahetur 
bhavati graamaH graamaH ramaNiiya iti 1 anekapadasaMzrayas tu vaakyaarthaH 
pratinighaataadivya vasthaarthahetur aakhyaa yate" iti / / 42//
4.33 (211.7-11: tad yathaa jaativat sattaavaan ekaadhikaraNayoge^api pratyadhikaraNam 
anyuunakaaryaa (yaa?) tathaayam ekeSaaM vaakyaartha aavRtti (aakRti?) 
nyuunataasamatikrameNa pratipadam eva八avikalaHsamaapyate 1 athaaparaH kalpaH --
yathaikasyaa viMzatyaadikaayaaH saMkhyaayaaH patyadhikaraNaM 
tannimittapratya yahetutvaM tathaaναakyaarthasya pratipadaM 
pratyaayyatvena^avasthaanam iti //43/1 
4.34 VP2.0551 anarthakaani apaayatvaat padaarthena [padaartha]八arthavantivaa / krameNa 
[krama]^uccaritaani aahur vaakyaarthaM bhinnalakSaNam /) 
4.35 (214.11-12: apare tu manyante --vαakyaartha ekaH， tena ca八atyantamanarthakaany 
eva padaani， yathaiva ca padaarthena varNaaH 1 
4.36 (214.13-14:VP2.060 1 prativarNam asaMvedyaH padaarthapratyayaH yathaa / padeSv 
[pada] evam asaMvedyaM vaakyaarthasya niruupaNam /) 
4.37 (214.15-18: yathaiva varNe varNe padaarthapratyayaH na八utpadyateity arthaH na 
vibhajyate tathaiva pade pade vaαkyaarthasya八asannidhaanaatpratipadaM tadviSayaH^api 
pratyayaH na niruupayituM zakyate / arthanirbhaasaa hi prakaazasvaruupatvaad 
aatmaniruupaN aa eva / atazce baaDham arthaanaam api saM vedyatvaM na vyatikraatnanti 
//60// 
4.38 (214.19-20: yasya tu vaakyaarthena padaani pratibhedam arthavanti tasya padaarthena 
varNaaH pratibhedam arthavantaH praapnuvanti --
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4.39 (214.21-22:VP2.061 / vaakyaarthaH saMnivizate padeSu [pada] sahavRttiSu / yathaa 
tathaa^eva varNeSu [varNa] padaarthaH sahavRttiSu /) 
4.40 (214.23-24: yadi padeSu sahavRttiSv api sanniviSTaH vaakyαarthaH pratipadaM 
niviSTa iti kalpyate tathaiva sahavRttiSu varNeSu kaamaM sanniviSTaH padaarthaH 
kalpayitavyaH //611/ 
4.41 (218.5-6:VP2.071 / viziSTaa^eva kriyaa yena vαakyaarthaH parikalpyate [pari¥kLp]/ 
dravyaabhaave [dravya.abhaava] pratinidhau [pratinidhi] tasya tat syaat kriyaaantaram /) 
4.42 (218.7“11: yasya tu puurvoktena dharmeNa kriyaavizeSaH zaktidvayasaMsargabhinna 
ekaH vaakyaarthaH tasya八avibhaktazabdaarthatvaad vizeSaantaraa vagame tasminn 
arthaatmanyavikalpena vRtte vizeSaantara.upaadaane putriiyati prakriyaantaraM 
muNDayati vaa pratipaadyamaana. uddezyavibhaagaM tat pratinihitaM syaat， aniSTaz ca 
kriyaayaaH pratinidhir iti vibhaagapakSa eva nyaayyaH / 
4.43 (218.22-219.3: iha vanaat pika aaniiyataaM varaaGgii jarjaraa vRSalaaya diiyataam iti 
bahuunaaM padaanaam artheSv aahitapratyayaaH pratipattaaraH yad eva 
pikaadyavijJataartharuupaM padaM tanmaatram eva jijJaasamaanaa vicchedena pRcchanti 
kaH八ayaMpikaH naama yaH vanaadaaneyaH kaa ca varaaGgii naama yaa vRSalaaya 
daatavyaa八iti/ na ca vRkSavRSabhakaaNDiiraadiSu prasiddhabhedeSu RkSaRSabha 
aaNDiiraadyarthe nirjJaate varNamaatraviSayaH vakaaraarthe k北aaraarthevaa praznaH 
dRzyate tasmaad avibhaagadharmaat pracyutena vibhaage vaakyaarthena vyavasthitena 
bhavitavyam //72// 
4.44 (219.19四26:yas tu zabdaruupasaamarthyaat sannihitaH八apizabdavyaapaareNa 
八apraaptasannidhaanaHzukladir guN aH zuklaadiinaaM zabdaanaam upaadaanam antareN a 
vastutaH sann api zabdaarthatvena八apratiitahzuk1aadizabdasannidhaanena vyaapaaravaan 
pratiiyate sa yatnapraapitasambandhaH zruti.arthavilakSaNaH vaαkyaartha eva / tatra 
payasaa bhuGkte devadattaH zRtena^iti vaakyapraapitasya prayogaviSayasya 
zrapaN asya^asambhave zrutipraapitatm upasecanaM nivartate / zrapaN aanugrahaaya 
vaa八upasecanatvenayad api prasiddhaM loke… tena zatena zrapaNasya八anugrahaH
kathaM syaad iti na bhujyate， zrutivaakyayor vikalpaasambhavena zrutI.artha eva kriyate na 
vaakyaarthaH (73， 74//) 
4.45 (220.9-10:VP2.076 /νωkyaanaaM samudaayaz ca ya ekaarthaprasiddhaye 
[ekaarthaprasiddi] / saakaaGkSaavayavas ta佐avaakyaal幼αH八apina vidyate /) 
4.46 VP2.088 / avibhakte [avibhakta]^api vaakyaarthe [vaakyaartha] zaktibhedaad 
apoddhRte [apoddhRta] /ναakyaantara vibhaagena [vaakyaantara vibhaaga] yathaa ^uktaM 
na virudhyate /) 
4.47 VP2.116 / avikalpitavaakyaarthe [avikalpita.vaakya.artha] vikalpaa 
bhaavanaazrayaaH / atra^adhikaraNe [adhikaraNa] vaadaaH puurveSaaM bahudhaa 
mataaH /) 
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4.48 VP2.143 / vicchedagrahaNe [viccheda.grahaNa]^arthaanaaM pratibhaa^anyaa八eva
jaayate / vaakyaartha iti taam aahuH padaarthair upapaaditaam /1) 
4.49 (229.与16:kazcid dhi kaaJcic八zaktiMpazyati / sa yathaadarzanaM tad vyaacaSThe / 
padaarthe vaakyaarthe vaa tulyaruupam api padaM kvacid eva kayaacic八zaktyaanugrahaM
karoti / tataz ca vaakyaat padasya^apoddhaare kriyamaaNe saa zaktir 
nimittatvena^aazriiyate / niyatakaalaavadhayaH八vaa zaktivizeSaaH pratikaalaM 
kecic八zabdavizeSeN a^upaadiiyamaanaaH saadhutve nimittatvena八avatiSThante/ te ca 
pratikaalaM tathaa^eva八anvaakhyaatRbhiHziSTaiH parigRhyante paryaayeNa samuccitaa 
virodhinya ekasya^aparimaaNaaH zaktayaH ruupabhedaM darzayanti / tatra ca viruddhair 
nimittair upalakSaNaM kiMzukaa(dii?)naam iva kaalabhede zaktau kasyaaJcic^zabdasya 
vyavasthaayaaM na virudhyate //173// 
4.50 (229.19-25: yathaa^eva hi (gavi) gamikriyaa jaatyantaraikaarthasamavaayiniibhyaH 
八gamikriyaabhyaH八atyantabhinnaa tulyaruupatvavidhau tv antareNa^eva gamim 
abhidhiiyamaanaa gauritizabdavyutpattikarmaNi nimittatvena八aazriiyatetathaiva girati 
garjati gadati ityevamaadayaH saadhaaraNaaH saamaanyazabdanibandhanaaH 
kriyaavizeSaas tair aacaaryair gozabdavyutpattikriyaayaaM parigRhiitaaH / 
vyutpattivaakyasthebhyaH vyaa(hyaa?)khyaatapadebhyaH saruupaan varNaanupaadaaya 
tatsaGghaata iva(pa?)thipadam anvaakhyaayate yaavad dhaatu.arthamaatraa vaa 
sanaadimaatraa vaa yaajyaanuvaakyaas vRkSu va vaakyaarthaanugraahiNi labhyate / 
4.51 (230.8-17: apare tv aacaaryaa aukthikyaadayaH gauH kasmaat gaur ity eva gaur iti 
nirvacanam aahuH / gozabdavaacyaH gozabdena nityasambaddhaH / tasIIIaad gaur iti 
vaαkyaarthe padaarthamaatraazaktivizeSasannivezaarthaM viziSTaM vakSyaamiiti 
vyutpattir aarabhyate / ajaazvaH vaa pRthuu(da?)kaM vaa padiiyaM bhRtyabharaNiiya 
ityevamaadiSu / bhaaSye tu dvaav api pakSaav ekasminn eva kaaryaartham aazritau / 
kazcid dhi paramaartham eva nizcitya zaastravyavahaaraH vyavatiSThate / kazcit saadhu 
pratipaadana.upaayaM zaastrasamayam eva八apekSate / zaastragataH vyavahaaras 
tatra八aparamaarthaHdhaatupratyayaadibhedadarzanaM ca / ekatvaadivRttibhedas tu tadaa 
yaH yathaiva dhaaturuupaaNi tathaabhyupagamyate (abhyupagacchati?) 1 vyavahaarapakSe 
tu dhaatavaH^api kaizcid varNaaz ca dhaatu.antarebhyaH varNaantarebhyaz ca 
prakRtipratyayaadyanugamena vyutpaadyante 11175// 
4.52 (247.5-12: yadi vRttizabdaad arthaH^avibhaagena八aazriiyatetarhi avyayiibhaava田
tatpuruSabahuvriihidvandvaanaaM 
puurvapadaartha. uttarapadaartha.anyapadaartha. ubhayapadaarthapradhaanyan 
na八upapadyateity etasmin paryanuyoge pratividhiiぅrate--samudaayaarthaad anekazakteH 
zaktyapoddhaareN a^abudhaanaaM kaaryaartham idaM pratipaadakam aarabhyate / tatra 
zabdaantatve^api nityayoH puurvaaparayor vRttivaakyayor abudhaa vaakyapuurvikaam 
eva vRttiM sukhena pratipadyate / tena hi vaakyaruupavikaararuupam iva samaasaruupaM 
manyante / vaakyaarthayoniJca saamarthyaM vyavasyanti / 
tattatpratipattibhaavanaa^anurodhena八aacaaryastathaa vyavaharati / tathaa ca八aaha/ 
“evaM tarhi bhavati vai kiJcid aacaaryaaH kaaryabuddhiM kRtvaa paThanti" (M.Bhaa. 1. 
p.404， 1.3--4.)//226// 
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4.53 (253.27-28:VP2.246 / viruddhaM ca八abhisaMbandhamudaahaaryaadibhiH kRtam / 
vaakye [vaakya] samaapte [samaapta] vaakyaartham anyathaa pratipadyate [prati'¥pad] /) 
4.54 (254.14-15:VP2.248 / atha八asaMsRSTaeva八arthaHpadeSu [pada] samavasthitaH 
[samava'¥sthaa] / vaakyaarthasya八abhyupaayaH^asaavekasya pratipaadane [pratipaadana] 
/) 
4.55 (254.16-17: puurvaM padeSv asaMsRSTeSu… traapi sambandhaH / tadvaa 
buddhyantaraM vaakyaarthapravibhaagapratipattyupaayamaatram abhyupagantavyam 
//248// 
4.56 (258.与10:VP2.262/ arthasvaruupe [artha.svaruupa] zabdaanaaM svaruupaad vRttim 
icchataH [¥iS] / vaakyaruupasya vaakyaarthe [vaakya.artha] vRttir anyaanapekSayaa /) 
4.57 (258.11-15: svaruupapadaarthavaadinas tu kecid aacaaryaa manyante… yathaa^eva 
padaani svaruupanibandhanaani^iha八artham anubhavanti tathaa vaakyaany api 
svaruupanibandhanaani vaakyaarthena vibhakta. uddezena sambadhyante / padaarthaanaaM 
saMsparzamaatraapi na vidyate / anyeSaaM tv aacaaryaaNaaM darzanaM sattvabhuuteSv 
eva八artheSusvaruupanibandhanaaH zabdaa nimittaanapekSaaH sannipatanti /… nyete 
ca^avyutpatipakSa eva / vyutpattipakse tu nimittaany eva prayojakaani //262// 
4.58 (270.子11:etaabhyaaM zlokaabhyaaM kevalaM pratijJayaa vastumaatram upanyastam 
/ uttareSu tu zlokeSu prapaJcaH^asya^udaaharaNaadir vakSyate / kriyaapradhaane 
saadhane vaa zabda upaadiiyamaane nimittabhuutasya八arthasyayatra^upayogas tatra 
tatpraadhaanyam anupakaarakaM kvacid ity etat prativivakSyate / kvacic ca prayojanavat 
sannihitataarthasya kriyaayaam aGgabhaavena pratipattaavakaaraNam ity udaahariSyate / 
anupaattam api padena kvacid vaakye vaa vyakti…vaaわJaarthesannivezaM karoti八ityetad
api nidarzayiSyate / praadhaanyaM kvacic^zruyate / tena^aazruuyamaaNam anyaartha 
upalakSaNam eveti / etad api prativakSyate //304四305//
4.59 (272.21-273.9: vaakyam eva hi kiJcit kriyaavizeSanibandhanaM yatas tulyaayaam api 
zrutau zabdasya ca^arthasya ca pravibhaagas tathaa vyavasthaapyate / tadyathaa 
vaTavRkSaH rauti， vaTavRkSaH svaaduphala aaruhyataam， kezaan vapati， kezaan 
namasyati八itiνaakyaarthaeva zabdaarthayoH pravibhaagahetuH / tathaa prakaraNam 
azabdaM zabdaarthavyavasthaaM prakalpayati / tadyath紘一raakSasaHdasyuH bhadraM 
duHkham iti (?) bhojane mRgayaayaaM vaatisaindhavamaanavacchaayopagamane 
dharmaadaav ayoge vaTavRkSaH pazyati (?) / arthas tu zabdavaan / tadyathaa --aJjalinaa 
juhoti， aJjalinaa suuryam upatiSThate / aucityaad api vyavasthaa / tadyathaa --raakSasaH 
dasyur bhavati / viparyayeNa nindaa prazaMsaa vaa gamyate / dezaad api vyavasthaa / 
tadyath紘一 madhuraayaaHpraaciinaad udiiciinaan nagaraad aagacchaami八ityukte 
nagaravizeSaH gamyate paaTliputraad iti / tathaa一四 poTaapoTaala…・ niti/ kaalaat 
ravalvapi vyavasthaa / tadyathaa jaagRhi jaagRhi vaa dvaaram / zle .… C 
ca八udaaharaNamaatram etat sarvathaa na padamaatraac^zakyaM padaruupaM 
padaartharuupaM vaa prakalpayitum iti //314// 
4.60 (278.12-16: smRtiSu zaastraantareSu…nedaM kRtvaa narakagamanam idaM kRtvaa 
svargiiyam aapnoti^iti / tatra ca八enaMyas tuNDaani (?) payaaMsi bhakSayati tatra 
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ca八enaMavacuuDaa apsarasa upatiSThanti八iti/ yady api satyam eva八etatna tv etasya 
nimittaantaraad asambhavaH八apinirjJaanaM vihitaH pratiSiddhaM vaa^anyaM kriyate (?) / 
pravRttinivRttipara eva vihitaH^apy upadezaH / teSu saa八evavaakyaarthavyavasthaa 
//324// 
4.61 (278.17四 18:VP2. 325 / ruupaM sarvapadaarthaanaaM vaakyaarthopanibandhanam 
[vaakya.artha.upanibandhana] / saapekSaa ye tu vaaわJaarthaaHpadaarthair eva te samaaH 
/1) 
4.62 (278.19-24: yady api kvacid arthazrutimaatraanvayavyatirekaabhyaaM 
vyavahaaraanuvaadinii buddhyaa pravikalpitabhedaa vibh可yavibhajya八anvaakhyaayate
tathaapi ^indriyaaN aam i vazariira. upanibandhanaarthakriyaa vaakya. upanibandhanaa ^eva 
sarvapadaarthaanaam arthavyavasthaa / ye tu prakaraNavaakyaM tatra vaakyaarthaas te 
yathaa八eva padaarthaaH saamaanyena^avyavasthitaa vyavahaareNa parityajya八eva
saamaanyaavasthaa … pratipadyante yas tu yadavasthaa eva tu teSaam 
avayavavaakyaanaam arthaaH vizeSagatis tadvantam eva^avidyaamaanazabde^api (?) 
//325// 
4.63 (284.18-28: nanu yuktaM pratiSedhaH八anyaarthatvaad apraaptyanumaanam 
anarthakam / aatmaruupaprakalpaneSu kRtaarthavidhyantaram upajaayamaanaM 
saamarthyaad vikalpam eva prakalpayet / tatra katham apraaptir anumiiyate / sarvathaa 
na八asti八anumaanasyavyaavRttiH / kathaM na taavat pratiSedhaH kvacid api pravartata ity 
abhyupagamyate / kintarhi svaabhaavikyaa nivRtter dyotakaH / sa khalu 
nityaparatantratvaad asya八arthaH / taam anyasamavaayiniiM nivRttiM dyotayann 
anumaanaM prakalpayati / yatra yatra ca pratiSedha itthaMbhuutas tatra tatra 
saamaanyavizeSabhaavaH八anyadRSTavyabhicaaraHsahacaaripratiitivataH vidyate / sa 
ca八anumaanaaya八alam/ yathaa八agnerdhuumaH pataGgadhuumakaa iti sambandhaat 
sambandhasambandhaac ca八anumaanaMbhavati / saamaanye prayujyamaanaM vizeSe 
kvacit prasuptaprasaGgam iva buddhyaa svabhaavanivRttam / vaakyαzeSeNa 
svaabhaavikena vaa vaakyaarthasya^avicchedena八avizeSepraapyamaaNaM saty api 
sambhave vidhau sannidhaanaanumaanattvaat tadviSayaM buddhiprasaGgam vyaavartayan 
baadhaka ity ucyate //347// 
4.64 (293.21田294.5:vaakyadharmavicaaraaNaaM prasaGgaad idaM vicaaryate / iha 
vRddyaadiSu pratyekaM vaakyaparisamaaptir uktaa / samaasaabhyastayoH samudaaye， 
aTkupvaaGnum vyavaaye八api ity etasminn ubhayatra laukikaani ca darzanaani 
sarvatra八upanyastaani/ tatra八idaMvaktavyam / katham iyaM tridhaa八apyavirodhena 
kalpanaa sambhavati / laukikena ca dRSTaantena pravibhaktaM katham atra saadharmyam， 
vaakyaparisamaaptiz ca kiM zabdaparisamaaptir atha^arthaparisamaaptiH / 
arthaparisamaaptau vaa kiM kRtsnaH vaakyaarthaH parisamaapta uta ekadezaH / 
ekadezasamaaptiz ca kiM zabdeSv atha^artheSu / 
4.65 (294.5四 1:tatra八aadyena^ekaadhiSThaanasambandhavizeSaH (?) vaakyaarthaH / 
tasya pratyekam artheSu zabdeSu vaa kiidRzii parisamaaptiH / atha saadhanaviziSTaa 
kriyaa vaakyaarthaH saa katham ekasmin saadhane parisamaapyate / bhojayati kriyaa tu na 
bhujizabdaH^api na samudaayaH na八avayavamaatreparisamaaptim utsahate gantum / 
yathaa samudaaye vaakyaparisamaaptaavayaveSu virodhaat samudaayaabhaavaad 
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apravRttiH / keSaaJcic八zabdaHnidarzyate， keSaaJcid arthaH / tathaahi pratyekaM 
vaakyaantaraaNy avatiSThante iti keSaaJcid darzanam / keSaaJcit tu kriyaa viniyujyate， 
gargaaH zataM daNDyantaam iti / 
4.66 (300.12-13:VP2.395=391 / yeSaaM samastaH vaakyaarthαH pratibhedaM samaapyate 
/ teSaaM tadaaniiM bhinnasya kiM padaarthasya sattayaa [sattaa] /) 
4.67 (300.14-16: ye vaakyaarthαM samastaM vaakye naamapadeSu ca sadravyasaadhanaM 
parisamaaptam apunar uktaM manyante teSaam evambhuute pratipadam avasthite八arthe
kim avaziSTena^apareNa padaarthena vikalpitena //391// 
4.68 (300.19四23: kecin manyante saamaanyena vyavasthitaani padaani 
sannidhiiyamaanaani yataH vizeSaM janayanti sa teSu pratyekaM parisamaapyate / tasmaat 
padaarthakalpanayaa vinaa na vaakyaarthaH vyavatiSThata ity aSlnin darzane idam ucyate / 
yaH^asau purvaM nimittabhuutaH padaarthaH uttarapadaarthapraadurbhaave virodhiny 
upajanyamaane sa nivarteta vaa saha vaa tena vyavatiSTheta //392// 
4.69 (301.21四23: yeSaam apy arthavantaH varNaa vaakyaarthena padaarthena ca 
pratyekaM teSaam api samudaayasya tadarthayogaad ekatvaM samudaayaad 
ekena八utpadyamaanena supaa vyaktam ity ekatvaantaraabhaavaat prativarNaM 
vibhaktyutpattau nimittaM na bhavati //396// 
4.70 (305.与14: ye tu parikalpitapadasvaruupe puurvabhaagaaparabhaagasya 
八avidyamaana.uddezavibhaagasya viziSTakriyaabhidhaayinaH vaakyasya八eva
八arthavattaaM manyante tatra^aaha akSaadiinaam astikriyaaruupamaatra闇
nibandhanaanaaM vaakyaantaraaNaaM kaamaM prayoge vimarzaH八ayamupapadyetaa 
ktvaa … dva… makSazabdaH vartata iti vaakyaarthaprakalpite tv apoddhaare 
prakalpyamaane vicchedagrahaNena^arthena na^eva八anyaHsambhavati / teSaam atakSa， 
aanirjJaayataaM dRzyataam iti vaakyaad apoddhaareNa nivartate saMzayaH //408// 
4.71 (305.17-19: yathaa八evaprativarN am arthamaatraasaMsparze krameN a^abhyuccaye 
satyapi samudaaya uccarite vRkSaader arthaH viziSTaH八avasiiyatetathaa padaanaam 
aanarthakye^abhyupagamyamaane padasamudaaya uccarite viziSTasyaναakyaarthasya 
sampratyayaH bhaviSyati //409// 
4.72 (307.7-8:VP2.419=415 / avibhaagaM tu zabdebhyaH kramavadbhyaH^apadakramam / 
prakaazate tadanyeSaaM vaakyaM vaakyaartha eva ca /) 
4.73 (311.13-17: viprakRSTadezeSv api kadaacid gRhyamaaNeSu padaartheSu 
vaakyaartharuupaH sambandhaH八abhidhiiyate/ tad yathaa agnaye vaacam iirayan / 
tatra^aakhyaanaadipratiSedhaH naanaavaakyatvaan na videzanaanaavaakyastham iti 
kRtvaa naanaavaαkyatvam iti kadaacit tv aazliSTaH^api gRhyamaaN aH 
padaarthaanuparizliSTa eva pratiiyate / tad yathaa asuraan pratyajayan sarvatra 
lohitaadikatantebhyaH iti /(4.1.18)//431// 
4.74 (312.3-8: tad etat samucitaviruddhaaviruddhazaktiSu sarvabhaavasthiteSu 
vaakyaartheSu vivakSitasya sarvasya bhaavaad upapadyate I athavaa sa na sattvaan 
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niraatmaka eva zabdaM prati zazaviSaaNaadivad vastvarthaH 
zabdaadhyaaropitasarvazaktis tu pratizabdaniyataabhir viziSTa 
zabdaparigrahaadibuddhibhir arthakalpanaakRtaH sambandhaH baahyatvena 
buddhiparikalpita eva vastusvaruupe pratyastas teSu teSu vaakyaavayaveSu 
padaavayaveSu ca nityasambandhaH vyavahaaraartham aazriiyate /1433// 
4.75 (313.下8:VP2.441=437/ vaakyaarthaH yaH八abhisaMbandhaHna tasya八aatmaa
[aatman] kva cit sthitaH / vyavahaare [vyavahaara] padaarthaanaaM tam aatmaanaM 
pracakSate /) 
4.76 (313.18-20: sarvathaa pratipaadanaarthaM yadi samudaaye saGkhyaavad atha八api
zabdaantaraabhaavaan na kvacid avasthitaH vaakyaarthaH / tasya tu kevalapadaprayoge 
yaH vizeSaH nirdhaaritaH tena vizeSeNa^anumaanena sambandhaat saa pRthak zaktiH 
pavibhajyate /1438/1 
4.77 (314.1-7: ekatvanityatvadarzinas tu manyante… viziSTaa hi kriyaa yathaasambhavaM 
kaalasaadhanadravyapuruSa. upagrahaadibhir anugataa vaakyena八abhidhiiyate/ saca八ekaH
zabdaH vyavahaaraaya pravibhakta.uddezyaH sarvavizeSaviziSTe 
parikalpitavizeSaNavizeSyabhede ekasminn arthe vartate / tasya zaktiir apoddhRtya 
vyaavahaarikaH vibhaagaH^anugamyate / tena vaakyaarthas tv ekaH 
samprasaaraN aadiprakaarayaa maatraaparimaaN ayaa vibhaaga. uddezam antareN a 
pratyaapyate / vaakyaarthasya hi samprasaaraNasaMjJaa vibhaaga.uddezena vinaa 
sambandhini vijJaayate //439，440// 
[VakyapadIya第2章本文詩節における vakyarthaの用例一覧]
VP2.007 / yahtaa八ekaeva sarvaarthaprakaazaH pravibhajyate / dRzyabhedaanukaareNa 




VP2.016 / azaabdaH yadi vaakyaarthaH padaarthaH^api tathaa bhavet / evaM sati ca 
saMbandhaH zabdasya八arthena[artha] hiiyate /) 1 6 もし文の意味が、語によるもの
ではないならば、単語の意味もまた同様であるということになるだろう o そして
もしそうであるならば、語は意味との関係を失う。
VP2.018 /teSaaM tu kRtsnaH vaαkyaarthaH pratibhedaM samaapyate / vyaktopavyaJjanaa 




VP2.040 / saH八ayamity abhisaMbandhaH buddhyaa [buddhi] prakramyate yadaa / 




VP2.042/saMbandheIsaMbandhalAsati yat tv myad aadhikyam upajaayatelupa¥jan] 1 
akyaartham eva taM praahur anekapadasaMzrayam /1) 4 2 文中の諸単語の聞に]関
係、九る時、[各単語が表示する意味とは}別に、あるものが余分として生じてくる。
それが、[それら}複数の単語に依拠する「文の意味jに他ならないと、彼らは言う。
VP2.055 1 anarthakaani apaayatvaat padaarthena [padaartha]八arthavantivaa / krameN a 
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制 M叫 FふνG吻 αωwαar伽 y戸anin叩u叫1
素ごとに認認、められることはないO それと同じように、文の意味の理解が、各単語ご
とに認められることはない。
VP2.061/VGakyGarthaH saMI1ivizate padeS111padalsahavRttiS11/yathaa tathaa八eva




VP2.0711 viziSTaa^eva kriyaa yena vaakyαarthaH parikalpyate [pari¥kLp] 1 dravyaabhaave 









VP2.076 1 vaakyaanaaM samudaayaz ca ya ekaarthaprasiddhaye [ekaarthaprasiddi] / 








VP2.088 / avibhakte [avibhakta]^api vaakyaarthe [vaakyaartha] zaktibhedaad apoddhRte 
[apoddhRta] / vaakyaantaravibhaagena [vaakyaantaravibhaaga] yathaa^uktaM na 





VP2.116 / avikalpitavaakyaarthe [avikalpita.vaakya.artha] vikalpaa bhaavanaazrayaaH / 




VP2.143 / vicchedagrahaNe [viccheda.grahaNa]八arthaanaaMpratibhaa^anyaa八evaja勾rate
/νaakvaartha iti taam aahuH padaarthair upapaaditaam / ) 1 4 3 [人がある文を開いた
時 支を構成する個々の単語の}それぞれの意味について個々別々の理解がある一
方で [個々の単語の意味の理解とは]全く別のものとして、 〈直観> (ブラテイ
ノ〈ー)が生じてくる。個々の単語の意味(パダ・アルタ)によって生み出されたそ
れ((直観>)を、人は、 「文の意味J (ヴァーキヤ・アルタ)と呼ぶ。
VP2.246/ viruddhaM ca八abhisaMbandhamudaahaaryaadibhiH kRtam / vaakye [vaakya] 
samaapte [samaapta] vaakyaartham anya出aapratipadyate [prati¥pad] /) 2 4 6たとえば
(udahaari> など[の一連の単語](乱74)によっては、[諸単語聞の]矛盾関係が作り出
される。しかしひとたび文全体が完成したならば、文の意味は、別様に理解される。
VP2.248 / atha^asaMsRSTa eva八arthaHpadeSu [pada] samavasthitaH [samava¥sthaa] / 




VP2.262/ arthasvaruupe [artha.svaruupa] zabdaanaaM svaruupaad vRttim icchataH [¥iS] / 




VP2.325 / ruupaM sarvapadaarthaanaaM vaakyaarthopanibandhanam 
[vaakya.artha.upanibandhana] / saapekSaa ye tu vaakyaarthaaH padaarthair eva te samaaH 
/) 3 2 5 すべての単語の意味のあり方は、文の意味を根拠とするものである。し
かし、文の意味であっても、他に対する期待をもつようなものは、単語の意味と{そ
のあり方が]同じものである。
VP2.395=391 / yeSaaM samastaH vaakyaarthaH pratibhedaM samaapyate / teSaaM 




VP2.419=415 / avibhaagaM tu zabdebhyaH k:ramavadbhyaH八apadak:ratnam/ prakaazate 




VP2.441=437 /νaakyaarthaH yaH八abhisaMbandhaHna tasya^aatmaa [aatman] kva cit 







John Broughが、彼の 3つ論文 “Theories of general linguistics in the Sanskrit 
grammarians" (Brough 1951)、“AudumbarayaJ)a'stheory of language" (Brough 1952)ぺ








“Ha ving characterized the sentence as“a single undivided utterances" which conveys a 
single undivided meaning， Bhartrhari proceeds to indicate what he understands to be the 
nature of this sentence田meaning.One cannot c1aim that what he says is a definition， and 
indeed the theory itself really implies that definition as ordinarily understood is an 
impossibility. The important point is that the sentence-meaning is grasped as a unity." 




vicchedagraha1Je 'rthana1Jl pratibhanyaivαjayate / 
νakyartha iti tam ahu!1. padarthair upapaditam / / 
ida1Jl tad iti sãnye~ãm anakhyeya katha1Jlcanα/ 
pratyatmav[ttisiddha sa kartrapi nαnirupyate / / 
When the meanings [of the words， which are unreal abstractions from the sentence] 
have been grasped separately， an instantaneous flash of insight (pratibha) arises as 




る。 ωtra vαiyakara1Jasyakha1Jcfa evaiko 'navayavafl sabdα!l spho!alak~a 1Jo vakyam， 
pratibhaiva νakyarthafl， adhyasas ca saf?lbandha iti padavãdipak~adü~a1Japara{l pαrafJ1 
!i克akarovyavasthapayatity asya kaflcfasya safJ1k~epa!l (VP I: 4.26-28)“Summary of this book: 
the Tikakara (=Bhartrhari)， being intent on refuting the Padavadin's view， establishes that the 
sentence is ‘indivisible' (akha1Jcfa)， for the grammarian， namely it is a single undivided 
linguistic unit (eko 'navayavafl sabda!l); the sentence-meaning is an instantaneous fIash of 
insight (pratibha); and the relation is superimposition (adhyasa)." 
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脳総量踊
Grammarians) call it the sentence-meaning. [And it is] made to appear by the 
meanings of the words [，which are unreal abstractions from the sentence田meaningY.
"This (pratibha) cannot in any way be explained to others in terms such as 'It is this'; 
its existence is ratified only in the individual's experience of it， and the experiencer 
















に見える o Broughは次のように言っているo“To Bhartrhari and his school words were， 
in fact. artificial constructions of the gramrnarian， and looked on from the point of view of 
language functioning in the wor1d， they were unreal (asatya). This extraordinary relegation 













ように、詩節VP11. 330においては、 Bhartrhariは、 「意味j を、まさに開き手と話
し手の間のコミュニケーションにおいて成立するものとして、端的に定義している
のであるO
9翻訳は、 Ogawa1991: (236)， note (1)を参照した。単語が、文から抽出された虚構であ
ること(thatwords are unreal (asatya) abstractions from sentence)は、 VPI. 10cd (apoddharas 
tatha vakye padanam upapadyate)に述べられている。また、単語の意味が、文の意味か
ら抽出された虚構であること(thatthe meanings of the words are unreal abstractions from 




yasminn uccarite sabde yada yo 'rth功pratiyate/ 
tam ahur arthaIp. tasyaiva nanyad arthasya lak~aI，lam / 
ある言語単位が{話し手により]発せられたとき、ある意味が[開き手により}理
解される。そのような意味を、他ならぬその言語単位の意味と、人は言うので
ある。それ以外には、意味の定義はない。 (Whenevera linguistic unit is uttered [by 
a speaker]， a meaning is understood [by a hearer]. Then， they say that this meaning is 
the very meaning of that linguistic unit. There is no other definition of meaning.lO) 
この「意味jの定義は、 Patanjali(c. 2nd century BC)が、かれの Mahãbhã~ya で示した
鈎bda(言語単位)についてのよく知られた次の定義(Thewell known definition given 
by Patanjali in his Mahãbhã~ya) と、呼応している。
atha gaur ity atra ka!z sabda!z …… yenoccaritena 
sãsnιlãngüla-kakuda-khura-vi~ã1Jinãm sarppratyayo bhavati sa sabda!z. 
“明'hatthen is this word (必bda)‘cow'?…Itis that by means of which， when uttered， 
there arises an understanding of creatures with dewlap， tail， hump， hooves， and 
註orns."(Brough 1951: 31) 
Pata亘jaliは、 sabdaを、 fそれが発せられたとき理解が生じるものj と定義し、他




が単なる音以上の何者かを意味すべきこと(“theword ‘uttered' (uccarita) must mean 
something more than the lnere production of sounds")は、すでに Broughが指摘する通





















は <木>を意味する名詞語幹 vrk~a に、主格単数の語尾がついた形で、これが単
語としての語形である。)開き手は、この「木が。 Jというー単語のかたちを聞い
て<木が立っている atree s伽 ds>という意味を理解することがある。では、話
し手が 「木が立っている O ‘'A t悶 S託ta組nd白Sラ'J(いV作向仰号将凶a部st向i匂号袖仰φ伽a州t
かたちでで、発話した場合、どのような意味が理解されるか。もちろん<木が立ってい
る>という意味が、ここでも理解される。 r木がo Jと発話されて、それを開いた


























さて上に想定したような批判は、主としてMimarpsa学派(theschool ofthe Mimarpsa) 
からなされる可能性のあるものである。ここで M註narpsa学派が主張した、文と文
の意味についての説を簡単に見ておきたい。
まず、 Mimamsa学派の根本教典である、 Mimarpsasutrasof 1aimini (c. 2nd century BC) 
は次のように言う。
arthaikatvad ekarp vakyarp sakaiik刊早cedvibhage syat (1S I1.1.46). 
“A group of words serving a single purpose forms a sentence， ifon analysis the 
separate words are found to have ãkãnk~ã or mutual expectancy" (Kunjunni Raja 
1977: 152). 
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そして、 Bhartrhariが、次に示す VP1. 4において、 MIllarp.sa学派の文の定義とし
て提示するものが、この Jaiminiの定義をもとにしたものであることは、 Kunjunni
Rajaによってすでに指摘されている通りである(KunjunniRaja 1977: 152)。
sãkã1'ik~ãvayavarp. bhede paranakailk手話abdakalll/ 
karmapradhanarp. gU1)avad ekartharp. vakyam ucyate / 
The sentence， itis said， issomething which has the parts (=words) having mutual 
expectancy when they are treated separately， which consists of the words having no 
expectation ofwords outside itself [to complete its meaning]， which has the verb as the 
predominant word， which has qualifying words and which serves a single purpose. 
一方、文の意味については、 MIllarp.sasutrasに対する Sabara(c.6thcentury AD)12の注
釈の中に、次のような叙述を見出すことができる。おそらく時代的には、 Bhartrhari
よりもやや後のものとなるだろう。
anekapadarthanurakto vakyarthalJ， sa ca padarthamulalJ， na nirmula与 na ca 
sarp.ketamulal) (SBh on JS 1.1.7) 
The sentence四meaningis colored by many word-meanings; it has as its basis the 





















思う o 筆者は、 Bhartrhariは、 Vrttikaraと同時代の人間ではなかったかと考えている。
13 Broughは、この笛所のうち、 VPI. kk， 342-346をAudumbarayanaの言語論として、
Brough 1952で詳しく論じ、またBrough1953では、 VPI. kk. 250-324で論じられる文




rupaI!1 sarvapadarthanaI!1 v紘yarthopanibandhanam/ 
The nature of the meaning of al individual words is determined on the basis of the 







( 1 ) r木が。 Jによって、<木が立っている>という文としての意味が理解さ
れるなら、それは完結した意味を理解させるのだから、一単語であっても「文Jで
あるo (Single word that completes a self皿sufficientmeaning is a sentence.) 
( 2) r木が。 Jと「木が立っている。 Jは、同じ意味を理解させるようであっ
ても、それぞれの意味は別のものである。したがって、両者は別個の完結した文で
ある。だから、 f 木が立っている。 Jの一部である f木がJが、文の意味を理解さ
せるわけではない。
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シノプシス (VPII，kk. 325-347) 
1 .文の意味が単語の意味の決定根拠である。 (k.325ab) 
2. ー単語文は、 f文j である。 (kk.325cd-330) 
3. 同義語文は、それぞれ別個の言語単位である。 (kk.331-333) 
4. [反論]r戸を!Jの意味の理解は、別の要素の補填による。 (kk.334-338) 
5. r戸を!Jは、名詞かっ動詞で、完結した文である。 (kk.339-341)









uktam -na hi kincit padaJ1 nama rupe♀a niyataJ1 kvacit / padanaJ1 rupaIn artha与va
vakyarthad eva j匂rate/ rサングラハにも次のように言われている。ーおよそ単語と
呼ばれるもののどこにも、そのかたちに関して何ひとつ確定したものはない。諸単
語のかたち、そして意味は、他ならぬ文の意味だけから生じてくる。 Jこの『サン
グラハJについては、Akamatsu1998a: 278を参照のこと o ] 



















[注記，:P町 rarajaは、これを MimaJ1s語学i*の主張とする O たとえば、 「木がo Jと
発せられた言葉を聞いて、<木が立っている>という意味を理解することがあるの
は 「立っているj としづ単語が、 srutarthapattiという間接知によって想定される
からだというのが、ここでの対論者の主張であると、 P町 rarajaは説明するのであ
る。ここに説明されるような紅utarthapattiについては、 Yoshimizu 1999に詳しく論














[注記:PU1).yarajaが出す前者の用例は、 edhebhyovrajati‘he goes for firewood'と、 edhan
ahartum vrajati‘he goes to get firewood'で、ある。}
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3 3 2 [たとえば、 「木が。 J (v皮切与)と「木が立っている。 J (vr均asti~!hati) 
という]それぞれは、別個の語であり、ちょうど日常表現における同義語のような
ものである。また、[一文中の]それら国有の意味は、 textualcontext (artha) (文脈上
の意味)やcontextof utterance (prakara加)(発話の際の状況)によって決定される。






























れではこの場合、 ( 1 )語によって語が間接的に示されるのか、 (2 )意味によっ
て語が示されるのか、 (3 )語によって意味が示されるのか、それとも (4)意味








































ッタ Devadattaさんの犠牲獣の半分j と言われた時に、 fデーヴアダッタさんの半
分j ではなくて、]r犠牲獣の半分Jということが、 syntacticalな可能性(samarthya)
に基づいて、[意味として]成立するのと同じように。
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